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Editors’ Note
Religion, and more specifically monotheism, has “issues.” No one can 
prove that life continues after death, that prayers are answered, that cre-
ation is purposeful, or even that God exists. How a good and powerful 
God can allow rampant evil and suffering on a global scale stumps even 
the best religious minds across traditions. Accounting for belief in God 
is a problem, and humans have been wrestling with this so-called “God 
problem” for millennia. 

The long history of the God problem does not detract from the importance 
of wrestling with the perplexing aspects of faith in today’s world. Perennial 
questions require perennial answers. And in each historical and cultural 
setting, the perennial questions assume distinct nuances and contours. In 
a climate in which the “New Atheists” publish a steady stream of bestsell-
ers about the dark sides of religion, the “nones” are growing faster than any 
other tradition, individuals “play God” through genetic manipulation or 
suicide bombings, and the very definition of God has been challenged by 
widespread preference for “spirituality” over “religion,” what does it mean 
to assert faith in the God of Abraham and Sarah? 

This issue of Bearings considers the God problem in the contemporary set-
ting. Robert Wuthnow’s take on the matter is sociological. He probes how 
middle-class Americans juggle the seemingly paradoxical relationship be-
tween faith and reason by adopting subtle usages of language that keeps 
them from making unreasonable claims about God. Contemporary debates 
between philosophers and scientists about consciousness and materiality 
also shed light on the God problem in today’s world. While the New Athe-
ists disparage monotheism for its historical track record as well as its alleged 
incompatibility with current scientific understanding, others break with the 
academic establishment and wonder whether seemingly non-material re-
alities such as consciousness and value are sufficiently explained by scien-
tific materialism’s notion that matter, inert or in motion, is all there ever was 
or will be. As you navigate the God problem from your particular vantage 
point, we hope this issue will provide you with bearings on your way.



 2 Editors’ Note

 4 Both Reasonable and Religious?
  An Interview with Robert Wuthnow

 10 A New Take on the New Atheism
  Janel Kragt Bakker

 15 Chance
  Sharon Chmielarz

 16 News from the Institute and Beyond
  Ecumenical news
  News of resident scholars
  Other news from the Institute

 19 For Killian at Ninety
  Michael Dennis Browne

 26 Board Profiles

 28 In Memoriam
  

Staff Contributors – Janel Kragt Bakker, Carla Durand, Donald B. Ottenhoff

Editorial Team – Trudy Bush, Carla Durand, Janel Kragt Bakker, Donald B. Ottenhoff

Design – Daniel Richardson / FirstLastFirst.com

Photography – © Rosemary Washington / RosemaryWashington.wordpress.com

Production – Corein Brown, Carla Durand, Elisa Schneider

Bearings is published twice each year by Collegeville Institute

for Ecumenical and Cultural Research 

Sp r i n g 2013 Vo l u m e iii , nu m b e r 1



4 Spring 2013

Robert Wuthnow, Gerhard R. Andlinger 
Professor of Sociology and Director of 

the Center for the Study of Religion at Princ-
eton University, is a preeminent sociologist of 
American religion. A prolific scholar, Wuthnow 
has published widely in the sociology of religion, 
culture, and civil society. His broad research in-
terests include global Christianity, religious 
diversity, generational religious identity, faith-
based activism, and institutional change. Dr. 
Wuthnow spoke to us about his most recent book, 
The God Problem: Expressing Faith and Be-
ing Reasonable (University of California Press, 
2012), by telephone from his office at Princeton.

Bearings: Your line of inquiry in your new 
book, The God Problem, starts from what 
you call a puzzle: Believing in God is a 
problem on the grounds of reason, yet a 
great number of Americans, including the 
highly educated, profess to believe in God. 
How do you address this puzzle?

Robert Wuthnow: I was interested in learn-
ing how members of a highly educated so-
ciety, who value reason and common sense, 
make sense of their day-to-day religious 
beliefs and experiences, and especially how 
they talk about those beliefs and experi-
ences. Many theological claims about God, 
heaven, prayer, and so forth run against the 
grain of common sense, let alone science 
and some versions of rationality. For exam-
ple, we cannot confirm or disconfirm beliefs 
about the supernatural on the basis of what 
we usually experience in the natural world. 
From time to time we hear popular claims 
about how God has intervened in the world 
or in a life, or how God has answered prayer. 
Such claims make sense within certain 
theological frameworks, but they probably 
don’t correspond with the ordinary ways we 
think about what happens at work and on 
the street. I find it interesting how people 
reconcile the cultural tension between the 

Both Reasonable and Religious?

An interview with Robert Wuthnow
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theological claims of faith and the ordinary 
frameworks based on common sense.

B: You contend that the well-educated, 
thoughtful Americans you interviewed for 
the book have found a way to “have their 
cake and eat it too,” in that they affirm 
their faith while they also prize reason. 
How do they do this?

RW: The 150 to 200 people we interviewed, 
who were nearly all college- 
educated, middle-class Ameri-
cans of various ethnicities and 
religious backgrounds, spoke 
in particular ways about their 
faith. I wanted to look very 
closely at how they talked, 
which words they used, and 
what views they constructed. We know from 
surveys that most Americans say they be-
lieve in God, and many believe in the Bible. 
But those surveys don’t tell us anything at all 
about what people believe about God or how 
they talk about their beliefs. 

My argument, in a nutshell, is that we 
Americans talk about God in ways that 
conform to social norms of reasonableness. 
Many of the ways in which we think and talk 
about the world are governed by common-
sense assumptions that are simply taken for 
granted. For example, if I say that my grand-
mother loves me, that is a reasonable state-
ment even if my grandmother lives halfway 
across the world. If, on the other hand, I ask 
my far away grandmother to help me lift a 
box onto the table, people would say that 
my request is unreasonable. Grandmother 
has to be close by in order to help me lift 
that box. Similarly, if people assume that 
God is transcendent, as many do, it seems 
reasonable to them to say that God loves 
them. However, it doesn’t make sense to 
many of them to say that God found them 

a parking space. For others, whose theologi-
cal framework leads them to think that God 
is right beside them and looking over their 
shoulder, it makes more sense to say that 
God found them a parking space. 

As I listened to people talk about God, 
prayer, heaven, and related topics, I was fas-
cinated to learn how these norms of reason-
ableness shaped what people said, and how 
the same norms prevented them from feel-

ing like their faith didn’t make any sense. 
Having your cake and eating it too means 
being able to say to yourself and your 
friends, “I am a reasonable person, and it is 
not unreasonable to believe in God.”

B: In the book you tackle many of the thorny 
issues of contemporary religious life: prayer, 
the problem of evil, the afterlife, salvation, 
the relationship between science and reli-
gion. In each of these arenas your subjects 
wrestled with God’s agency in the world. 
Let’s start with prayer as an example. What 
is notable about the way your subjects 
framed God’s activity in regard to prayer?

RW: Prayer can be framed in such a way that 
it becomes a matter of superstition—or even 
magic. The so-called New Atheists and oth-
er critics of religion in recent years, such as 
Daniel Dennett, Richard Dawkins, and Sam 
Harris, cite many examples of behavior and 
belief that have more to do with supersti-
tion than with religion. They say, “If you re-
ally believe in God, why don’t you pray for 
an amputee’s leg to regenerate?” But pray-

Americans talk about God in 

ways that conform to social

norms of reasonableness.
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ing like this would be just as crazy as believ-
ing in a magic horseshoe or throwing salt 
over your shoulder—yet this type of prayer 
appears often enough in the media to give 
fodder to the critics.

We found in our interviews that people gen-
erally do not talk about prayer in those mag-
ical, superstitious ways. How people prayed 
in hospital settings was one of the clearest 
examples. It is true that people sometimes 
will say that they prayed for a cancer to go 
into remission, and that God healed the can-
cer if it does go into remission. I am not say-
ing this type of prayer does not happen. What 
surprised us, however, is how infrequently 
it came up in our interviews. It was much 
more common for people to say that they 
prayed that God would have mercy, guide 
the doctor’s hand, or give wisdom, patience, 
or understanding. Interviewees thought 
these were reasonable requests to make of 
God. It was relatively uncommon for people 
to say, “I prayed specifically that God would 

take away the tumor and God did or God 
didn’t.” Their prayers were framed in such a 
way that whatever the answer was, it did not 
destroy or dampen their faith in God. 
 
B: How about the problem of evil, which 
is something the New Atheists have also 
considered. How did your subjects frame 
God’s role in earthly affairs with relation 
to natural and moral evil? 

RW: We asked a lot of questions about ev-
erything from evil on a personal scale, such 
as a death in the family, to societal evil like 
mass shootings. We also asked specifically 
about natural disasters. We found that peo-
ple certainly wrestle with the classic prob-
lem of theodicy—how a good God can allow 
evil to take place—but we also found that 
people solve that problem rather easily in 
how they talk about God. That happens in 
several ways. One is through a kind of clas-
sic dualism in which God allows the good 
stuff to happen and a devil or some satanic 
force allows the evil things to happen. Some 
people talked in those terms. The more com-
mon view, though, was to say that God is a 
mystery. People we interviewed would say, 
“We humans have an ability to understand 
certain things in the human world, but we 
do not understand other things. We do not 
understand God; God and mystery are al-
most the same thing.” Some of the people we 
interviewed would defend that argument 
with references to science. They would say, 

“Well, we also don’t know a 
whole lot about the universe. 
We know certain things about 
the galaxies, but there are 
galaxies beyond galaxies and 
billions and billions of stars.” 
So the idea was to empha-
size mystery, whether in the 
lack of scientific knowledge or 
theological understanding. 

B: Along with this focus on mystery, you 
note a significant degree of equivocation 
in your interviewees’ speech about reli-
gious matters. What do you mean? 

RW: The equivocation mostly came up in the 
form of people not wanting to seem dogmat-
ic or too set in their ways. They wanted to be 
seen as thoughtful. The best example is how 
people responded when we asked them 

People framed their prayers in

such a way that whatever the

answer was, it did not destroy

or dampen their faith in God.
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about heaven. Just about everyone believed 
in heaven or some form of an afterlife, yet 
they knew that nobody has been to heav-
en and come back to tell us about it. Many 
would quote the Bible, referring to some of 
the things mentioned in the Book of Revela-
tion, like streets of gold. Then they would 
almost always pull back and say, “I don’t 
know, that’s what people have said—that’s 
what it says in the Bible. I’m 
not sure; I hope it’s that way.” 
Or, they’d make jokes about it, 
shift the conversation, or refer-
ence a childhood song. People 
didn’t want to be pinned down. 
That was the kind of equivoca-
tion that we saw.

B: A common description of 
religious people is that they 
get around this God problem by compart-
mentalizing their faith. You seem to be 
suggesting something quite different from 
that.

RW: That’s right. Compartmentalization is 
too easy an answer. It basically says that 
people are interested in God on Sundays 
and then they totally forget about God the 
rest of the time. What we found in our in-
terviews, however, is that even though peo-
ple don’t think about God every waking 
moment, they are still articulate in talking 
about the relationship between God and 
their whole lives, Sunday through Satur-
day. So compartmentalization is beside the 
point. For instance, before you asked me this 
question I wasn’t thinking about the latest 
theories of astrophysics; but that doesn’t 
mean I haven’t thought about them or that 
they don’t have some impact on what I think 
God’s place in the universe may be. We 
found that in their day to day speech people 
more commonly mingled comments about 
God or Jesus or prayer with what they knew 

about the natural world, especially when 
they were reflecting on something they had 
prayed about or something they had heard 
at church. They were bringing notions about 
the natural world and the supernatural to-
gether. It was far more interesting to see 
the subtle ways in which they brought these 
disparate realms together, than just to say 
they were compartmentalizing.

B: You make a distinction between ratio-
nality and reasonableness, and you argue 
that religious people in the United States 
are more concerned with the latter. Why is 
this distinction important?

RW: Since Kant, or Descartes, or Aquinas, or 
even Aristotle, so much of theology and the 
philosophy of religion have been concerned 
with debates about religion’s rationality 
and with traditional proofs for God’s exis-
tence. Those scholarly debates, important as 
they may be, don’t influence the way ordi-
nary people, even ordinary college-educated 
people, think about religion. When we asked 
about those rational proofs for the existence 
of God or rational arguments about the com-
patibility of science and religion, we found 
that people would mention a trusted author-
ity. On the relationship between faith and sci-
ence, they might cite Francis Collins, a person 
of faith who has studied the human genome, 
as someone who has thought about those is-
sues and whose conclusions can be trusted. 
Interviewees were happy that people of faith 

I’m not talking about rational 

proofs for God’s existence;

I’m talking about everyday

norms of reasonableness.
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had engaged these issues. It gave them confi-
dence that someone at Calvin College or the 
University of Notre Dame, for example, could 
give a rational account of God’s existence. But 
these accounts were not something that any-
body could repeat, describe, or even cared 
about very much. Reasonableness, on the 
other hand, was built into the language and 
day-to-day experience of the people to whom 
we talked. It was those implicit norms of rea-

sonableness that were important to them. 
That was what I wanted to be clear about 
in the book: I’m not talking about rational 
proofs for God’s existence or nature; I’m talk-
ing about everyday norms of reasonableness.

B: By writing a book about reasonable 
religious people, you focus on the center 
rather than the periphery of American 
religious and cultural life. Why did you 
choose this population? 

RW: Contrary to the way critics and the me-
dia often portray religious people, those we 
interviewed thought a lot about their faith. 
They were mostly Christians, and in that 
sense reflect the majority religion. But they 
were not exclusively Christian. Some were 
Jewish, some were Muslim, and a few were 
atheists or agnostics. Some were in the pro-
fessions, some in the labor force, and some 
were recent immigrants. We tried to include 
as much diversity as possible. We found that 
common assumptions about reasonableness 
cross the spectrum of denominations and 
faith traditions. When you stop and think 

about it, this is not surprising, since we live in 
a common culture. On a very basic level, that 
we make similar assumptions about time and 
space contributes significantly to our abil-
ity to live together in a society. We generally 
know the difference between up and down or 
high and low or distant and near. Those kinds 
of simple, common-sense assumptions about 
reasonableness came to the surface during 
our interviews.

B: You argue that the people 
you interviewed took pains 
to avoid being perceived as 
being spooky or weird. Why 
did they do this?

RW: The spooky or weird ref-
erence comes from a wonder-

ful comment made by Ted Haggard when he 
was still a megachurch pastor. Barbara Wal-
ters was coming to interview people in his 
congregation, and before she arrived he sent 
around an email that said, “Don’t be spooky 
or weird!” It is one of those statements that 
makes you think, “Why would somebody 
say that?” Our work helped answer that 
question. During our interviews occasion-
ally somebody would say, “Oh, I’m not sure 
I should have said that. People are going to 
think I’m insane or strange.” This was sim-
ply further evidence that people were not 
only conforming to norms of reasonableness 
that they took for granted, but they were 
also aware of deviating from those norms. 
So they would pull back and say, in so many 
words, “I don’t want to seem spooky. I don’t 
want to seem weird. I don’t want to look like 
a crazy person. I want to live in the common 
world that everybody lives in and still 
be a person of faith.”

A full transcript of this interview
can be found on our website:

www.CollegevilleInstitute.org.

Common assumptions about

reasonableness cross the spectrum

of denominations and traditions.
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Salvaged books from the Digital Center for Eastern Manuscripts in war-torn Iraq.
Photo courtesy of Najeeb Michaeel, OP, current Collegeville Institute Resident Scholar.
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Over the past decade a cadre of anti-
religion enthusiasts have made it their 

mission to spread the gospel of scientific 
materialism through a series of bestselling 
books with titles like The God Delusion, God is 
Not Great, and The End of Faith. These so-called 
New Atheists not only contend that God does 
not exist, but also that religion is fundamen-
tally toxic and should not be tolerated. Writ-
ing mostly from a scientific perspective, au-
thors like Richard Dawkins, Daniel Dennett, 
Sam Harris, and Christopher Hitchens argue 
that naturalism offers a sufficient explanation 
for every observable phenomenon in the uni-
verse, including consciousness. While non-
theists historically have tended to construe 

science as indifferent to religion, many of the 
New Atheists go a step further, arguing that 
God’s existence is a hypothesis that can be 
tested and disproved.

The New Atheism is, of course, hardly new. 
The philosophy of materialism has been 
around for a very long time, and atheists such 
as Marx, Comte, Nietzsche, Feuerbach, and 
Sartre were far from soft in their critique of 
religion. What is new is the favorable recep-
tion New Atheists and their books have re-
ceived from big-name publishers and sold-
out audiences on the lecture circuit.

Despite the popularity of New Atheists’ 

A New Take on
the New Atheism

Janel Kragt Bakker
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work, critics of these apologists for a world 
free from religion abound. From the knee-
jerk to the sophisticated, responses to the 
New Atheism among people of faith have 
been prolific. On the sophisticated end of the 
spectrum, Georgetown University theologian 
John Haught’s work paints a picture of a re-
ligious life animated by a sense of mystery, 
humility, and creativity rather than the dog-
matism, hatefulness, and irrationality of New 
Atheists’ caricatures of religion. Haught also 
contends that faith is part of the intellectual 
scaffolding of non-religious as well as reli-
gious people: the appeal to evidence cannot 
itself be grounded in evidence and is, in a 
way, a form of faith. 

Alvin Plantinga, an analytic philosopher 
and professor emeritus at the University of 
Notre Dame, takes another 
approach. Over the course 
of his career, Plantinga has 
advanced a variety of philo-
sophical arguments for the 
existence of God. In his latest 
book, Where the Conflict Re-
ally Lies: Science, Religion, and 
Naturalism (Oxford Univer-
sity Press, 2011), Plantinga directly responds 
to the New Atheists’ argument that science 
and religion are incompatible. Plantinga ar-
gues that “there is superficial conflict but 
deep concord between science and theistic 
religion, but superficial concord and deep 
conflict between science and naturalism.” In 
Plantinga’s view, the naturalist conception of 
the world as a product of unguided evolution 
makes it unreasonable for us to have a high 
degree of confidence in the reliability of our 
cognitive faculties and the theories they pro-
duce. By contrast, if we humans are created 
in God’s image, then we have reason to trust 
that our cognitive faculties are reliable. 

It is not just religious people who find them-

selves at odds with the New Atheism, how-
ever. Other non-theists have greeted the 
New Atheism with ambivalence. Many non-
religious people, including many scientists, 
do not believe that a war against religion is 
a good idea. While the New Atheists argue 
that the practice of religion runs against soci-
ety’s best interest, other secularists recognize 
in religious life the capacity for care, connec-
tion, and inspiration. Perhaps because they 
hope their views and choices will be respect-
ed in turn, they also value religious freedom 
and civil discourse. 

Not only do non-religious critics of the New 
Atheists fault them for their failure to abide 
by society’s norms concerning religious tol-
erance, but, more surprisingly, they use sci-
ence itself to argue against them. Thomas 

Nagel, a preeminent philosopher of mind at 
New York University, takes the New Atheists 
to task even though he is also an atheist. In 
his new book, Mind and Cosmos: Why the Ma-
terialist Neo-Darwinian Concept of Nature is Al-
most Certainly False (Oxford University Press, 
2012), Nagel argues that the modern materi-
alist approach to life fails to account for cen-
tral mind-related features of our world like 
consciousness, intentionality, meaning, and 
value. According to Nagel, this failure threat-
ens to unravel the entire naturalistic world 
picture. Nagel is himself a naturalist, but he 
finds more credibility in panpsychism (the 
idea that even the most basic particles dis-
play mentality) and natural teleology (the in-
trinsic bias in the universe toward those pos-

Plantinga and Nagel have become 

unlikely bedfellows in their mutual 

critique of the New Atheism.
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sibilities that lead to minds) than he does in 
materialism. 

Plantinga and Nagel have become unlikely 
bedfellows in their mutual critique of the 
New Atheism. United in their distaste for sci-
entific materialism, the two have favorably 
reviewed each other’s recent work on the phi-
losophy of mind. In a September 2012 edition 
of the New York Review of Books, Nagel praised 

Plantinga for his poignant critique of materi-
alism and his sophisticated rendering of the 
compatibility between theism and science. In 
December 2012, Plantinga returned the fa-
vor in his largely positive review of Mind and 
Cosmos in the New Republic. Plantinga called 
Nagel’s claims about the improbability of 
materialism and unguided evolution “right 
on target.” But he was not persuaded by Na-
gel’s pan psychism and natural teleology (al-
though other theistic philosophers would 
find more common ground with Nagel on 
these matters), and Nagel was not persuaded 
by Plantinga’s theism. According to Plantin-
ga, a world without God cannot aim at states 
of affairs or anything else, and according to 
Nagel, a world with God lacks unity between 
mind and matter and thus lacks intelligibility.

Nagel and Plantinga affirm each other’s de-
constructive platforms, if not their construc-
tive ones; they both contend that the mate-

rialist conception of reality—which happens 
to be the current consensus of the academic 
establishment—is highly problematic. For 
this act of defiance, both have been harshly 
reprimanded by other philosophers and sci-
entists. Because Plantinga is not a member 
of the scientific guild, he has been somewhat 
shielded from the backlash. Nagel, on the 
other hand, has been denounced as a heretic 
by his fellow atheist academics. “If there were 

a philosophical Vati-
can, the book would 
be a good candidate 
for going on to the In-
dex,” Simon Blackburn 
wrote about Mind and 
Cosmos in the New 
Statesman. In a Tweet 
Harvard psychologist 
Stephen Pinker dis-
missed Nagel’s recent 
book as “the shoddy 
reasoning of a once-

great thinker.” Standing somewhat outside 
the fray, Leon Wieseltier of the New Republic 
identified a “Darwinian mob” set to pounce 
on Nagel for his heterodoxy. 

In a climate of culture wars and religious 
militancy (whether on the part of secularists 
or religious fundamentalists), the conversa-
tion between Nagel and Plantinga comes as 
a breath of fresh air. Even if we cannot agree 
on whether God exists and whether there is 
a telos to the universe, perhaps we can still 
open ourselves to self-criticism, to question-
ing common assumptions, and to rigor-
ous, if not compassionate, exchange. 

In a climate of culture wars and religious

militancy (whether on the part of

secularists or religious fundamentalists),

the conversation between Nagel and 

Plantinga comes as a breath of fresh air.
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Chance
Right at the worst time of your life someone
helps you in some way. And you have nothing
in your heart to pay her back. You must 
take the least shred of it in, like some 
huge gulping machine. Say it was 
not human help, rather help from another 
creature, totally oblivious of you, an owl, say, 
a low call one evening from a winter bare tree. 
And that was enough, enough to fill your ear 
before you slept. Say you were 
that desperate. How could you repay an owl 
that you’d overheard, busy being owl? 
But now you’re better, stronger, a bit of the old 
toughness reigns inside again, though you want 
to keep that sharp awareness 
pain left behind because you feel 
you can never live, though 
you do live, without these ragged 
occasions some call chance. 

Sharon Chmielarz 

Sharon Chmielarz is a poet and author from Brooklyn Park, Minnesota. Her latest books are Calling and The Sky is Great, the Sky is Blue. 
She attended Collegeville Institute’s writing workshop Believing in Writing in summers 2006 and 2008.
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Ecumenical News

Pope Francis I:
A Hopeful Prospect for Ecumenical Relations
With the election of Cardinal Jorge Mario Bergoglio to the papacy as Pope Francis I in mid-
March, the church saw a number of “firsts.” Pope Francis is the first Jesuit chosen to head the 
Roman Catholic Church. A native of Buenos Aires, he is the first from the Americas and the 
Southern Hemisphere. As his title indicates, he is also the first pope to go by the name Fran-
cis—which he chose in honor of Saint Francis of Assisi, who was renowned for his humility 
and poverty. According to Father John Ford, CSC, a specialist in Hispanic/Latino theology at 
the Catholic University of America and past president of the North American Academy of Ecu-
menists, “The election of a Latin American as the new pope is an implicit recognition that ap-
proximately 40 percent of the world’s Roman Catholics today live in Latin America. The pope’s 

S The newest trend to mark the 

beginning of Lent? Drive-through 

ashes. “Ashes to go” is catching 

on with Christians all over the 

country. In Cincinnati, Kansas 

City, Minneapolis, Detroit, and 

elsewhere this year, penitents 

received ashes on their foreheads 

without even removing their 

hands from the throttle. Geared 

toward those too busy to attend 

a full Ash Wednesday service 

or those too distanced from 

organized religion to darken the 

door of a church, the ritual was 

performed in church parking 

lots by Episcopal, Methodist, 

and Lutheran pastors who were 

bundled up to face February 

temperatures.

choice of the name Francis highlights the Latin American 
church’s fundamental option for the poor, which was mandat-
ed by the Latin American Bishops Conference at its meeting 
at Medellín, Colombia, in 1968.”

Like his namesake, Pope Francis has developed a reputation 
for humility and personal piety. As a cardinal, he reportedly 
lived in a modest apartment, did his own cooking, and trav-
eled by public bus. Immediately after his election to the papal 
office, Pope Francis broke with tradition by stepping onto the 
balcony wearing a plain robe, asking for prayers before deliv-
ering a blessing to the crowd, and refusing to be elevated dur-
ing his introduction as pope. Several insiders have suggested 
that Bergoglio’s election to the papacy reflects not so much 
a compromise between reformist and retrenchment camps 
among the hierarchy, but rather a recognition of his pastoral 
gifts and leadership capacities by the majority of cardinals at 
the conclave.

Pope Francis, who was the archbishop of Buenos Aires un-
til his election as pope, has been warmly received across 
the spectrum of the Catholic Church. Unsurprisingly, he is 



bearingS 17

doctrinally conservative and a staunch supporter of the 
church’s teachings on controversial social issues like abor-
tion, homosexuality, and contraception. He also endorses a 
celibate, male clergy. As a cardinal, Bergoglio was associ-
ated with Communion and Liberation, a conservative Cath-
olic lay movement. At the same time, he has long decried 
unjust economic structures, has modernized the Argentine 
Church, and has tirelessly advocated for the poor and mar-
ginalized. As a member of the Jesuit order and former head 
of the Jesuits in Argentina, he inherits a tradition of critical 
inquiry, leadership development, missionary work, and so-
cial engagement. 

Pope Francis’ reception has also been favorable among non-
Catholic Christians and representatives of other faiths. In 
comments released after the pope’s election, Bishop Greg 
Venables, the Anglican Bishop of Argentina and former Pri-
mate of the Anglican Church of the Southern Cone, called 
Bergoglio “an inspired choice.” Evangelical evangelist Luis 
Palau told Christianity Today that Bergoglio is warm, gentle, 
and spiritual, and that “good things will happen worldwide 
in the years of his papal work.” Leo Lefebvre, board mem-
ber of the Council for a Parliament of the World’s Religion, 
wrote on the Council’s website that “Pope Francis promises 
to be a forceful spokesperson for the poor, an eager and at-
tentive partner in interreligious conversations, and a leader 
who reaches out to the entire world.” Argentine Jewish and 
Islamic leaders also greeted the news of his election with 
enthusiasm. Sheik Mohsen Ali, an Islamic leader in Argen-
tina, told the Buenos Aires Herald that “[Bergoglio’s] humility 
drew my attention” and that he “always showed himself a 
friend of the Islamic community” during his tenure as arch-
bishop. 

As a cardinal, Bergoglio had a long track record of building 
constructive ecumenical and interfaith relationships. While 
relations between Catholics and evangelicals are often hos-
tile in Argentina as in the rest of Latin America, Cardinal 
Bergoglio prayed with evangelicals and refused to blame 
them for Catholic losses. He also befriended mainline and 
Orthodox Christians, as well as Jews and Muslims, in Bue-
nos Aires. 

In his short time as pope, Francis has already reached out 
to numerous non-Catholic Christians and representatives 
of other faiths. One of his first acts as pope was to write per-

S A new Gallup poll suggests 

that U.S. Protestant Hispanics are 

more religious than U.S. Catholic 

Hispanics. According to poll results 

based on interviews with over 28,000 

U.S. Hispanic adults, 60 percent of 

U.S. Protestant Hispanics are “very 

religious” while 43 percent of U.S. 

Catholic Hispanics are “very religious” 

(compared with 40 percent of the 

general population). The religiousness 

gap is evident across all age groups, 

though older Hispanic adults are more 

likely to be Catholic than are younger 

Hispanic adults in the U.S.

S A new “Bible app” for electronic de-

vices is changing the way people ac-

cess the most popular text of human 

history. YouVersion, which officially 

launched in 2008, relaunched in March 

with its first national television com-

mercial. Bobby Gruenewald and Craig 

Groeschel, who are both on the staff of 

a hybrid online/brick-and-mortar start-

up church called LifeChurch.tv, devised 

the app to promote wider engage-

ment with the Bible in contemporary 

society. Already downloaded by over 

83 million unique devices, YouVersion 

is formatted in 215 languages and 

450 different versions. Four million 

new users are installing the app each 

month, and users collectively spend 

more than 50 million hours each 

month reading scripture through You-

Version. The Bible app allows users to 

place the entire Bible on their tablets 

and smartphones, take notes, follow 

study plans, and hear it read aloud. 

Gruenewald and Groeschel devised 

the app in the hope that it would not 

only promote personal Bible reading 

but also encourage people to read and 

discuss the Bible in an online network 

of trusted relationships.
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sonally to Chief Rabbi Riccardo Di Segni of Rome, inviting him to the inaugural Mass. His 
first announced meeting after that Mass was an audience with religious leaders from various 
traditions. “The Catholic Church is aware of the importance of the promotion of friendship 
and respect between men and women of different religious traditions,” the pope told the Prot-
estant, Orthodox, Jewish, Muslim, Buddhist, Sikh, Hindu and Jainist leaders gathered for the 
event. Francis indicated that he intended to follow “the path of ecumenical dialogue” laid out 
by the Second Vatican Council, and that he views non-religious people as “precious allies” with 
believers in efforts to defend human dignity, work for peace, and care for the earth. In a rare 
gesture and sign of openness, Pope Francis also offered a silent blessing to an audience of jour-
nalists and other news media workers, while acknowledging that not all of them were either 
Catholic or religious.

Given the many challenges currently facing the Catholic Church, Pope Francis has his work 
cut out for him. The pope has inherited a church plagued by ongoing allegations of clergy 
sexual misconduct, corruption and mismanagement at the Vatican, and a divided faithful. 

According to Brother Jeffrey Gros, FSC, a leading ecu-
menist and board member of the Collegeville Institute, 
Pope Francis is up to the challenge. Gros maintains that 
Pope Francis holds promise for using his role to continue 
implementing the reforms of the Second Vatican Council, 
with its emphasis on collegiality, decentralization, Chris-
tian unity, and outreach in social justice. He notes, “Some 
are impatient with the slow progress of the reforms, 
while others feel that things continue to move too fast.” 
“However,” continues Gros, “we can hope that as a sea-
soned Jesuit educator, religious superior, and bishop who 
maintained a simple personal lifestyle and close associa-
tion with the poor, Pope Francis will continue to develop 
the reforms that will make the leadership of the Church 
less distant from the people, a voice for the voiceless, and 
a model of collaboration, subsidiarity and empow-
erment of those on the margins of our society.”

S A recent Barna study suggests that 

issues of reproductive health are one 

of the major disconnects between 

some young adult Catholics and the 

Church. Sixty percent of young adults 

(between the ages of 18 and 29) who 

identify as Catholics say that “the 

church’s teachings on sexuality and 

birth control are out of date.” Among 

this population, which includes very 

active Catholics as well as inactive 

Catholics, 43 percent say the “priest 

abuse scandals have made me 

question my faith,” and 45 percent 

say it bothers them that “the Church 

does not ordain women as priests.”

S According to a 2012 poll conducted 

by the Pew Forum on Religion and 

Public Life, the “nones” are on the 

rise. One-in-five adults in the United 

States, and one-in-three adults under 

30, have no religious affiliation today. 

These are the highest percentages of 

“nones” ever in Pew Research Center 

polling.
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For Kilian at Ninety
for Kilian McDonnell OSB, founder and

President of the Collegeville Institute

In a glade in summer woods, 
     I see you standing.

Everything humming, fluttering, fragrant.
     These creatures know you.

How did you come to be here? 

     You walked, of course,
as you walk everywhere.
     You know the way. The way knows you.

Nothing that you need to do
     after the miles, the years,
save to belong on this holy ground,

     letting the light hold you,
    
all that was ever beyond,
     now gathered within, 

your flesh a lamp through which 
     the spacious spirit, pure being, 
                      
shines. 

Michael Dennis Browne 

Michael Dennis Browne, poet, librettist and professor emeritus at the University of Minnesota, has led the Collegeville Institute’s writing workshop 

Believing in Writing since its inception in 2006. He lives in Minneapolis with his wife, Lisa. 

P
H

O
T

O
 B

Y
 A

D
A

M
 K

O
N

C
Z

E
W

SK
I



20 Spring 2013

News of
Institute Residents
Arthur Paul Boers (Summer 2007, 2010) authored Day by Day These 
Things We Pray: Uncovering Ancient Rhythms of Prayer (Herald Press, 
2010) and Living into Focus: Choosing What Matters in an Age of Distrac-
tions (Brazos Press, 2012). Arthur writes, “I would like to note that my 
standards for writing keep going up. My involvement with the Insti-
tute’s writing workshop Apart, and Yet a Part has helped me grow as a 
writer. I am grateful for how the Institute supports good writing in and 
by the church.” 

Lucy Bregman’s (2000/01) most recent book, Preaching Death: The Transformation of Christian Funeral Ser-
mons, was published by Baylor University Press (2011).

Catherine Cavanagh’s (Summer 2007, Fall 2007, Summer 2010) book Women Priests: Answering the Call 
was published by Butternut (2010). Cathy writes, “This is meant to be a book of hope, offered in the belief 
that the Roman Catholic Church brings goodness and faith alive in the world.” Cathy is a chaplaincy 
leader at a Catholic high school in Ontario, Canada. 

Steven Chase (Fall 2007, 2009/10, 2010/11) wrote his book, Nature as Spiritual Practice, and its companion 
workbook, A Field Guide to Nature as Spiritual Practice (Eerdmans, 2011), during his Collegeville Institute 
residencies. The book blends theological, scriptural, historical, and cultural discussions to show the pow-
er of nature to soothe and heal the soul. The workbook offers exercises to help deepen our connection to 

and appreciation for the natural world. 
 
Sharon Chmielarz (Summer 2006, 2008) had two poetry collections 
published: Calling (Loonfeather Press, 2010) and The Sky is Great, the 
Sky is Blue (Whistling Shade Press, 2010).

Richard Crouter (Fall 1971) retired in 2003 after 36 years of teaching at 
Carleton College (Northfield, MN), but continues to write and publish. 
His most recent book, written for a lay audience, is Reinhold Niebuhr: 

On Politics, Religion, and Christian Faith (Oxford, 2010), a guide to Niebuhr’s thought and to the current 
Niebuhr revival. The book was featured in an MPR blog (http://blog.onbeing.org/post/1177592844/ 
a-mind-for-all-seasons) by Kate Moos, the producer of Krista Tippett’s “On Being.” Richard writes, “I still 
have happy memories of the time during the fall semester of 1971 when Barbara and I, along with our 
two small children, lived in the wonderful Breuer complex that houses the visiting ecumenical scholars.” 

Margaret (Peg) Cruikshank (Spring 1973, Spring 2012) retired from the women’s studies department 
of the University of Maine. She retains her faculty associate position with the university’s Center on 
Aging. Peg returned to the Institute in April 2012 as a short-term scholar in order to work on a third 
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edition of her book Learning to be Old: Gender, Culture and Aging (Rowman and Littlefield Publishers, 
Inc., 2013).

Pete Duval (Summer 2009, 2010) was accepted into Werner Herzog’s Rogue Film School in London as a 
writer. In addition, his story “I, Budgie” was published in Witness (volume XXIV, 2011). You can access it 
online at: witness.blackmountaininstitute.org/current_issue.html. 

Maria Garriott (Summer 2009, 2010) presented a paper on friendship and the pastoral life at a conference 
at Tyndale Seminary in Toronto, Canada. Her presentation was entitled “Friendship, Forgiveness, and the 
Pastoral Life,”using Genesis 45 as the basis for her lecture. Maria edited Beyond Duct Tape: Holding the 
Heart Together in a Life of Ministry (Parakaleo, 2011). 

Craig Goodwin’s (Summer 2011) Year of Plenty (Augsburg Fortress, 2011) shares the story 
of his family’s experiment with consuming only goods that were local, used, homegrown, 
or homemade for one year. Eugene Peterson, summer workshop facilitator, short-term 
scholar, and Institute friend, wrote the foreword. Martin Copenhaver, summer work-
shop facilitator, reviewed Craig’s book in the March 7, 2012 issue of the Christian Century. 
Craig has published three articles: “My Take: Why We’re Skipping the Christmas Roast” 
(December 24, 2011 at CNN’s Belief Blog) http://religion.blogs.cnn.com/2011/12/24/ 
my-take-why-were-skipping-the-christmas-roast/; “How the local-food movement is 

helping solve the problem of world hunger” (March 6, 2012 issue of the Seattle Times) http://seattletimes.
nwsource.com/html/opinion/2016658397_guest01goodwin.html; and in Woman Alive, a magazine in the 
UK http://www.womanalive.co.uk/articles?articleaction=view&articleid=602.
 
Heidi Haverkamp (Summer 2011) recently launched her blog, The Vicar of Bolingbrook. It can be ac-
cessed at: http://www.vicarofbolingbrook.net/. In addition, she has been blogging for Bolingbrook Patch, 
the local news website in her hometown of Bolingbrook, Illinois.
 
Lisa Hickman’s (Summer 2008, 2012) article “John 20: 19-31: Thomas > Doubt” was posted on “On 
Scripture” for the Huffington Post (April 11, 2012). You can access it at: http://www.huffingtonpost.com/ 
lisa-hickman/john-20-19-31-doubting-thomas_b_1416171.html. Lisa writes, “Time at Collegeville pro-
vided encouragement and courage for the long haul of writing. I continue to be grateful.”
 
James (Fred) Holper’s (Fall 2009) mother, Mary Ann Holper, died on Christmas Day 2010 at the age of 85. 

Fred Holper and Cynthia Campbell’s (Fall 2003) son, Randy, was married on January 8, 2011.

Nick Holtam (Fall 2008) was consecrated as Bishop of Salisbury in October 2011. A copy 
of his most recent book, The Art of Worship: Paintings, Prayers, and Readings for Meditation 
(National Gallery, 2011), was hand-delivered to the Collegeville Institute staff by Abbot 
John Klassen, OSB, who carried the book back with him from Nick’s consecration.

Darrell Jodock (1982/83), former resident scholar and long-time Institute board mem-
ber, was featured in the January 2011 issue of Metro Lutheran, an independent newspaper serving the 
Greater Twin Cities area. You can access the article at: metrolutheran.org/2011/01/christians-and-jews-
building-connections/.
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Beth Kissileff (Summer 2010) had a story, “Shared Dreams, Shared Eternity,” published in the on-
line journal, Women in Judaism: A Multidisciplinary Approach. The piece is an excerpt from her novel 
Questioning Return. It can be accessed at: wjudaism.library.utoronto.ca/index.php/ 
wjudaism/article/view/14686/11723.
 
John Keenan’s (Fall 2011) book, I Am/No Self: A Christian Commentary on the Heart Su-
tra, edited by his wife, Linda, (Peeters Publishers and William B. Eerdmans Publish-
ing Company, 2011) is focused specifically on the Gospel of John as the basis for this 
comparative review. It is the fifth book in a series of Christian Commentaries on non-
Christian Sacred Texts. 

Christina Kukuk’s (Summer 2011) essay “Psalm for Getting it On” was published on Stillspeaking Daily 
Devotionals, daily reflections from the United Church of Christ. Christina is the senior pastor of First Con-
gregational UCC, Elyria, Ohio. Her essay can be accessed at: http://act.ucc.org/site/MessageViewer?em_
id=42342.0&dlv_id=54741.

Felicia LaBoy (Summer 2011) was named as Assistant Professor of Evangelization in the Heisel Chair at 
United Theological Seminary (Dayton, OH). She will teach classes on evangelism, church renewal, faith-
based community development, urban ministry, and African American theology and church leadership.

Michael McGregor (Summer 2009, 2010, and Fall 2011) received a 2011 Oregon Literary Fellowship in the 
area of literary nonfiction, which help Oregon writers initiate, develop, or complete literary projects. The 
fellowship assisted Michael in his return to the Institute in the fall of 2011 to continue working on his 
book on Robert Lax. His piece, “In Pursuit of Robert Lax,” was published in Issue #70 of the journal Image, 
which named Michael the March 2012 Artist of the Month. Michael became the director of Portland State 
University’s MFA in Creative Writing program last fall.
 
Robert Mengert (Summer 2011) has two poems forthcoming in The Cafe Review: “No Space for Me” and 
“Bill of Lading.”  “Bill of Lading” was generated at the Institute and came directly from an exercise in the 
summer workshop, Believing in Writing, which he attended. He worked on its earliest drafts during his 
free writing time. In addition, his poem “Where do You Want to Be?” will appear in issue seven of ABZ Po-
etry Magazine. He also has had an untitled Haiku poem selected for the Syracuse Poster Project. He wrote 
it specifically for this annual competition, where work from selected poets is matched with an artist who 

creates a poster that depicts a unique or iconic scene from the city.

Tom Montgomery-Fate (Summer 2010, 2012) authored Cabin Fever: A Suburban Father’s 
Search for the Wild (Beacon Press, 2011). Each chapter focuses on balancing/deliberating 
two aspects of human experience, such as “alone and lonely,” “patience and passion,” 
“love and sex,” and “childhood and parenthood.” Tom drew inspiration for his book 
from the writings of Henry David Thoreau. As part of a tribute to Thoreau in honor of 
the 150th anniversary of his death, Tom did a show on NPR which aired in May 2012. 
The audio link can be accessed at: http://ttbook.org/book/henry-david-thoreau

Neill Morgan’s (Summer 2011) poem “The Aging Athlete Ends His Lenten Fast” was published in the 
Spring 2012 (14:2) issue of the Seminary Ridge Review. 
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Vance Morgan (Spring 2009, Summer 2010) led an adult education series called “Living Stone” at an Epis-
copal church in Rhode Island. The theme was centered on living a life of spiritual integrity and centered-
ness in difficult times. He used the essays he wrote during his Institute residency and summer writing 
workshop to bring the theme into focus.
  
Matthew Nickel (Summer 2011) was called to be the associate pastor and director of youth ministries 
at First Presbyterian Church in Royal Oak, Michigan. In December 2011 his article “An Unmarked 
Path” was published in Catapult, an online magazine run by the Christian organization *Culture is 
not Optional. His article can be accessed at: https://www.catapultmagazine.com/tradition-2/article/
an-unmarked-path.

Angela O’Donnell’s (Summer 2008, 2012) essay, “Good Grief,” appeared in the December 3, 2010, issue 
of Commonweal magazine. You can access the article via the following link: www.commonwealmagazine.
org/good-grief. Angela’s new book, Saint Sinatra & Other Poems, was published by Word Press (April 
2011). Angela wrote, “Many of the poems in the collection were conceived, written, and/or revised in 
the context of the Believing in Writing workshops I’ve been fortunate to attend.” In addition, her poem 
“What Mary Knew” appeared in the December 19, 2011 issue of America magazine. It was paired with 
a painting by artist Janet McKenize. It can be accessed at: http://www.americamagazine.org/content/ 
article.cfm?article_id=13185.

James Okoye’s (2010/11) book Scripture in the Church: The Synod on the Word of God was 
completed during his Institute residency and published by the Liturgical Press (Octo-
ber 2011). James follows the historical progression of the Synod on the Word of God 
in the Life and Mission of the Church (Rome, October 2008), while highlighting the 
synod’s important issues and topics. 

 
Paul Philibert, OP (1993/94, 2008/09) completed the major portion of the translation of 
Yves Congar’s True and False Reform in the Church (Liturgical Press, 2011) during his time 
as a resident scholar. Paul writes, “The guarded privacy and absence of distractions af-
forded by the Institute’s atmosphere made it possible for me to remain focused upon 
the often tedious work of translation. The spirit of collegiality and mutual support pro-
vided a most welcome encouragement to persevere.” 

Matthew Rich’s (Summer 2011) piece “Dear Church, Please Don’t Let Go”, which he read during the 
Working Pastors, Writing Pastors workshop, was posted on-line as a guest blog. You can find it here:  
http://reyes-chow.com/2012/02/guest-blogger-matt-rich-dear-church-please-dont-let-go/.

Bill Russell (Summer 2010, 2010/11, Summer 2012) was quoted in the December 2010 issue of Metro Lu-
theran. You can access the article at: metrolutheran.org/ 2010/12/sex-and-sin-grace-and-peace/. 
 
Donna Schaper’s (Summer 2008) book Healing (Pilgrim Press, 2006) is a five-week Bible study session for 
individuals and groups. It is part of the “Insights: Bible Studies for Growing Faith” series. 

Victor Singletary (Summer 2007) currently has two active blogs that can be accessed at: http://ephesians 
320faith.blogspot.com/ and http://inthepastorsstudy.blogspot.com/. Victor also edited the book Navigating 
Pastoral Leadership in the Transition Zone (MMGI Books, 2012).



24 Spring 2013

Rachel Srubas’ (Summer 2007, 2010) poem, “Coining Forgiveness” was published in the December 16, 
2010 issue of the Christian Century. In addition, Rachel is now writing for Give Us This Day: Daily Prayer 
for Today’s Catholic (Liturgical Press).

Andrew Taylor-Troutman’s (Summer 2011) first book, Take My Hand: A Theological Mem-
oir, was recently published by Resource Publications/Wipf and Stock Publishers (2012) 
and can be accessed at: www.takemyhandmemoir.com. Andrew wrote, “This is the proj-
ect that I worked on with the help of Michael Dennis Browne and my co-participants 
[in the Believing in Writing workshop] during the summer. I am grateful to Collegeville 
[Institute] for being an important part of this process.”

Jenifer K. Ward (Fall 1999) co-edited with Susan G. Figge a volume entitled Reworking the German Past: 
Adaptations in Film, the Arts, and Popular Culture (Rochester, NY: Camden House, 2010). Seeds for the vol-
ume were germinated on walks between the Episcopal House of Prayer (where Susan stayed during a 
visit to Jenifer during her fall residency at the Institute) and the Breuer bungalows.

Nathan Wilson (Summer 2009) is writing a weekly newspaper column, “Faith Matters,” for the Shelbyville 
News, and is now the coordinator of the weekly “Faith Forum” section of the Indianapolis Star. His short 
story, “Sheldon’s Elation” was published in the Spring 2011 issue of the journal, Chautauqua.
 
Jonathan Wilson-Hartgrove’s (Summer 2008) article, “School Re-segregation: How Faith has Re-Ignited the 
Struggle for Justice,” was featured in a February 2011 issue of Huffington Post and can be accessed at: www.
huffingtonpost.com/jonathan-wilsonhartgrove/faith-ignites-struggle-fo_b_821554.html?ref=fb&src=sp.

BEARINGS asks you to keep us up to date on your publications, professional 
accomplishments, and transitions. We also invite letters to the editor. Write us 
at staff@CollegevilleInstitute.org or:

 Bearings
 Collegeville Institute
 P.O. Box 2000
 Collegeville, MN 56321
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COLLEGEVILLE INSTITUTE
RECEIVES NEW GRANT
The Collegeville Institute for Ecumenical and Cultural Research has received a new five-year $500,000 
grant from the Lilly Endowment, Inc. for a project designed to promote clergy leadership that looks 
beyond the local worshipping community to further a broader civic good. Titled the Collegeville 
Institute Fellows Program, the new initiative will encourage leaders of congregations to draw 
together in their work the components of faith, leadership, and social responsibility.

Gary Reierson, a United Church of Christ pastor and Collegeville 
Institute board member, will direct this new Institute project. Gary 
served as president of the Greater Minneapolis Council of Churches 
from 1989–2012, and was also the chair of the Collegeville Institute 
board of directors from 2007–2011. He received his B.A. from the 
College of Liberal Arts of the University of Minnesota, and both his 
M. Div. and D. Min. from the United Theological Seminary of the Twin 
Cities. Gary has taught courses in social ministry at the Saint John’s 
University School of Theology·Seminary; religious studies at the Uni-
versity of Minnesota; and theology and urban social justice ministry 
at United Theological Seminary of the Twin Cities. “I’m excited to be 
directing a program that combines so many of the Institute’s values: 
ecumenical religious leadership, social and cultural responsibility, 
theological reflection about things that matter, and bringing together 
unlikely conversation partners for a common purpose,” he says. 

Historically, religious leaders in the United States, whether Roman 
Catholic, Protestant, or Jewish, were commonly viewed as leaders with-

in a wider community—town, city, state, or even the nation as a whole. They addressed a broad range of 
issues including work, poverty, education, health care, and criminal justice. “The Collegeville Institute Fel-
lows Program seeks to recapture this traditional idea of the religious leader as public, or civic, leader, but to 
do so in informed partnership and conversation with other leaders from areas such as business, medicine, 
law, and education,” Gary explains.

To realize this goal, “the new Institute initiative will form two peer groups of accomplished pastors, 
five to ten or more years out of seminary and convene each over a period of 22 months. Each group will 
meet regularly with, and learn from, leaders of other professions who have a high stake in contribut-
ing to the fabric of public life in our state. The first round will involve pastors and ministers from the 
seven-county Twin Cities metropolitan area,” Gary states. “Through the Collegeville Institute Fellows 
Program, I am excited to direct a vision of religious leadership that will serve the good of Minnesota, 
the good of the church, and a common good greater than either.” 

The application deadline for the first round has passed. To nominate pastors and/or ministers for a
Collegeville Institute fellowship for the next round, please send names, addresses, email addresses,

and telephone numbers to Gary Reierson at greierson@comcast.net or call (612) 669-5211.

Collegeville Institute Fellows Program 
Director Gary Reierson
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Committed to her community, Linda has served on 
the boards of over two dozen local and national busi-
nesses and charities over the years. Dedicated to the 
arts and to encouraging artists, Linda and her hus-
band, John, have been commissioning music since 
1980, for a total of almost 100 music and ballet works 
so far. The Hoeschlers also commission art, furniture 
and have an extensive Japanese-inspired garden. Lin-
da says, “We love working with young artists, never 
knowing quite what we’re going to get from them!”

In 1990 the Hoeschlers founded the Minnesota Com-
missioning Club and asked five other couples to join 
them in commissioning new works. The Club has 
become a model for music and other arts support 
throughout the nation. As the director of the Ameri-
can Composers Forum (a six-month job that turned 
into 13 years) Linda initiated Faith Partners to fund 
composers to write music shared by 3 congregations 
of different faiths. 

Along with her passion for music, Linda notes, “I have 
lots of hobbies, and try to live life to the fullest.” She 
explains, “I love museums, concerts, travel, photogra-
phy, and Japanese gardening. A lifetime of participa-
tion in many sports was curtailed after a near-fatal 
automobile accident in Sweden 8 years ago, so walk-
ing, biking and PT exercises are daily routines.” After 
a short pause, she asks, “And did I mention I love to 
cook? This is important since I’m a vegetarian!”

Linda seeks out quiet time to both read and write. With 
her husband, she recently published a book titled 32 
Childhood Stories, a memoir (the first of four) written 
for their two grandsons. “These two boys, 8 and 4 ½, 
live just a mile away and we get to see them almost 
daily. This summer we are all going to Italy where the 
elder is playing violin with other Suzuki students. 
They are life’s greatest joy; the crown of old age.” 

Linda is an honors graduate of Barnard College and 
received her M.A. in Political Science and Economics 
from The New School. She has been awarded honor-
ary doctorates from Saint John’s University and the 
University of Saint Thomas.

Roman Catholic—St. Paul, Minnesota—Board Mem-
ber since 2008

 “I can’t remember when I didn’t know about 
the Collegeville Institute during my 44 years 

of Minnesota residence,” says board member Linda 
Hoeschler. “Friends who have been involved with 
the Institute, talked highly about it over the years. 
When I was invited to serve on the board, it seemed 
like the right time in my life to accept.”

Ecumenism has always made sense to Linda, who 
grew-up in an interfaith-minded family that respected 
the traditions of other world religions. Her parents nev-
er defined people by faith, and she was taught to look 
for commonalities among religions, rather than differ-
ences. She carried this spirit through with her children 
celebrating Passover at the homes of Jewish friends and 
Easter at hers with them, emphasizing the common 
threads of Passover, the Mass and Holy Thursday. 

Linda currently consults with non-profit organiza-
tions on management, program design, and organi-
zational positioning; she also advises artists on career 
issues. During her work career she served as execu-
tive director of the American Composers Forum, vice 
president of Dayton-Hudson (now Target), and group 
vice president of National Computer Systems. Before 
this she ran the Governor’s Commission on the Arts 
and free-lanced as a writer, editor and arts critic for 
Twin Cities newspapers and magazines. After gradu-
ate school and before moving to St. Paul, Linda and her 
husband, Jack, both worked as Vista volunteers in Chi-
cago where she was a community organizer and ran a 
Hull House Center, and he was a lawyer and advocate.

Linda Hoeschler

Collegeville Institute Board Profiles
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and consultant in the radio, television, and films 
industries.

When asked to name the biggest change in the com-
munications industry of which the church should 
be aware, Hal quickly responds, “In the past, a pas-
tor would send a newsletter out to members of the 
congregation and assume people would read it. Now, 
people choose the information they want to access, 
when they want to access it, through a multitude of 
technologies.” As someone who cares about ecumen-
ism, Hal recognizes that new technology allows dif-
ferent faith traditions to be present to each other in a 
way that wasn’t possible before, opening-up dialogue 
among them. He notes, “We can tell each other our 
story easier, leading us to find common ground and 
common unity in Jesus Christ.” He continues, “We can 
major in commonness, not difference, as we target 
and market our universal Christian story more clearly 
in a chaotic world.” 

Although Hal has adapted to all the new forms of 
technology through the years—from employing the 
internet to listening to podcasts to reconnecting with 
old friends on Facebook—he still enjoys holding a 
book in his hand. He reads widely and notes, “I gener-
ally have 4 or 5 books bookmarked at any given time.” 
He also enjoys following Minnesota’s major sports 
teams, is deeply involved with the lives of his seven 
grandchildren, and takes elderly people to their doc-
tor’s appointments through his church’s Care Team 
Ministry. And even though Hal jokes that his “unfin-
ished-cabin-turned-workshop” makes sawdust, he 
takes pleasure in doing woodworking projects with a 
good friend. 

He and Pam, his wife of 46 years, have two adult 
children, Kristin and Kevin. Kristin is the President 
and CEO of Seraphim Communications, and Kevin 
is Vice President of Production Services at Seraphim 
Communications.

Lutheran—St. Paul, Minnesota—Board Member since 
2009

“When I learned about the Collegeville Insti-
tute through board member, Darrell Jodock, 

I went to the Institute’s website, and got excited 
about its mission. And when I read that Parker 
Palmer and Kathleen Norris are both former schol-
ars, I thought to myself, ‘If the Institute can help 
people like them, then this must be a really good 
deal!’” 

As a theologically-trained lay person, Hal was also 
impressed with the Institute’s Ecclesial Literature 
Project programs which generate vital, contempo-
rary forms of writing for people of faith. Hal notes, 
“It is important to equip leaders, writers and pastors 
to write material that produces good thought, which 
can then support and challenge the mature faith-life 
of regular folks.” 

Born and raised in California, Hal studied communica-
tions at California State University, Chico, and gradu-
ated with a history degree from California Lutheran 
University. He moved to Minnesota in 1967 in order to 
attend Luther Seminary in St. Paul, where he gradu-
ated with a Master of Divinity degree. 

Hal is currently a Consultant and Senior Producer 
for Seraphim Communications, a digital video me-
dia communications agency, which he founded in 
1988. He served as President and CEO of Seraphim 
from 1989-2008. Prior to that, Hal worked as a radio 
announcer, producer, manager, curriculum writer, 

Harold (Hal) Dragseth
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In Memoriam
Margaret O’Gara
Margaret O’Gara, former resident scholar and board member 
of the Collegeville Institute, died on August 16, 2012, at age 65, 
after suffering from cancer for two years. She is survived by 
her husband Michael Vertin, her sister Monica O’Gara (James 
Cimaglio), her niece Rachel Shattuck (Harlan Harris), her 
nephew Christopher Cimaglio, her sisters-in-law, brothers-in-
law, and numerous nieces-in-law and nephews-in-law. 

The characteristic aim of Margaret’s 37 years of work as a theo-
logian was to foster dialogue among Christians for the sake 
of overcoming divisions between the churches. Besides her 
teaching, research, writing, and extensive public lecturing, she 
was a member of the Anglican-Roman Catholic Dialogue of 
Canada; the Disciples of Christ-Roman Catholic International 

A tribute by Patrick Henry
former executive director of 
the Collegeville Institute

If someone were writing a sequel to the 

late Bob Bilheimer’s Breakthrough: The 

Emergence of the Ecumenical Tradition, 

Margaret O’Gara would figure promi-

nently in the continuing story. In part 

this would be because Margaret partici-

pated in so many dialogues, served as 

a theological adviser to the Canadian 

bishops at a synod in Rome, and wrote 

path breaking books and articles.

But there is something more, some-

thing deeper, something the Institute 

has not only profited from but has also 

helped make happen. Margaret was an 

incarnation of the ecumenical spirit. Of 

that, there’s all sorts of evidence.

I admire (read: am hugely intimidated 

by) her decision, at a time in life when 

learning new languages is not only a 

chore but a challenge, to learn German 

so she could engage more fully in dia-

logues with those whose native tongue 

it is. When she found language a bar-

rier, she tore down that wall.

She had a knack for images, which cata-

pult the ecumenical movement forward 

faster than concepts do. Her classic 

phrase “the ecumenical gift exchange” 

has become common coin in conversa-

tions around the world.

Margaret was as collegial as anyone I 

have ever known. She was certainly no 

pushover; she knew her own mind and 

expressed it cogently. But she lived dai-

ly in the conviction that, though we all 

have and love our own church homes, 

those homes are too small. She always 

suspected that others might have the 

word from God that she needed just 

then.

Because Margaret was a superb lis-

tener, I found what she said especially 

worth listening to. What she came up 

with was consistently fresh and pro-

vocative because it was open to and in-

vited further conversation. In the build-

ing of ecumenical bridges, Margaret 

was designer, engineer, and contractor.

The 1995 book put together by Esther 

Bruland, Regathering: The Church from 

“They” to “We”, based on several In-

stitute consultations, highlights the 

Catholic Margaret, the Protestant Rich 

Mouw, and the Orthodox Tony Ugolnik. 

Their association, forever etched in my 

memory in a photo of the three of them 

together, epitomizes ecumenism. They 

all learned from each other. 

My years as the Institute’s executive 

director brim over with wonderful 

memories. I value especially those that 

register moments when the Institute 

stunningly expressed its vision and 

values. Margaret—as resident scholar, 

as consultation participant and often 

co-chair, as Board member, and as 

dear friend—figures in a large num-

ber of those memories. She helped us 

become what we are, and I believe we 

helped her become who she was.

Rich Mouw, Margaret O’Gara, Tony Ugolnik
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+ Louis W. Bloede – June 2010 – Resident Scholar 1970/71
+ Harold Burgess – March 2011 – Resident Scholar Fall 1987; Spring 1996
+ Willis B. Glover – September 2009 – Resident Scholar Summer 1974
+ Gay Grissom – November 2011 – wife of board member Grant Grissom 
+ Paul M. Harrison – July 2007 – Resident Scholar 1979/80
+ Keith W. Irwin – July 2009 – Resident Scholar 1971/72
+ Waldemar Janzen – October 2010 – Resident Scholar 1971/72
+ Walter E. Keller – February 2011– Resident Scholar 1979/80
+ Margaret O’Gara – August 2012 – Resident Scholar 1982/83; 1992/93; 2006/07 
 Board Member 1990-2012
+ John Jerry-Anthony Parente – March 2012– Resident Scholar 1999/2000
+ Dorothy Tredennick – February 2011– Resident Scholar Fall 1983

Commission for Dialogue; the U.S. Lutheran-Roman Catholic Dialogue; the Lutheran-Roman Catholic 
International Commission for Unity; the Evangelical-Roman Catholic Dialogue of Canada; and Bridge-
folk, a North American organization for dialogue between Roman Catholics and Mennonites. Margaret 
served as president of the North American Academy of Ecumenists, and the Catholic Theological Society 
of America. She was a member of the Toronto Archdiocesan Ecumenical Commission, and served as the 
anglophone theological advisor to the delegation from the Canadian Conference of Catholic Bishops at 
the World Synod of Bishops. She held the Sisters of St. Joseph of Toronto Chair in Systemic Theology at the 
University of St. Michael’s College. Margaret was also a deeply loved board member of the Collegeville 
Institute for Ecumenical and Cultural Research.
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Each spring “our” turtles return to “their” log in Stumpf Lake, directly across from the Butler Center. Photo by Carla Durand.
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New Website Launched
The Conversation Continues…
The Collegeville Institute is a place of transformative conversation, storytelling, and bridge-building—a 
place that brings unlikely dialogue partners to the table. We are excited to announce that through our 
newly designed website, we are extending our table beyond the walls of the Collegeville Institute. Along 
with providing easy access to programmatic information and online applications, our new site features 
two blogs, On our Minds and Insights. On our Minds considers intriguing intersections between religion 
and culture in today’s world. Insights, the blog of the Collegeville Institute Seminars, explores the Semi-
nars’ research on vocation in the professions and across the lifespan, along with the newly launched online 
video storytelling project, Lives Explored. 

The website also includes The Institute and Beyond, a multi-faceted space featuring stories and musing 
from Institute scholars, writing workshop participants, and seminar members, along with news and infor-
mation about upcoming events. From the homepage, visitors can also access the Faith and Writing portal. 
Faith and Writing provides a host of articles, recommendations, links, and book reviews focusing on the 
Institute’s continued commitment to fostering writing for the life of faith.

We invite you to visit our new website at http://collegevilleinstitute.org. While you are online, like us on 
Facebook (Collegeville Institute), follow us on Twitter (@CollegevilleIns), and join the conversation.
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In its emphasis on the unity of God’s diverse people, the importance of interdisciplinary and collaborative work,
and the inseparable relation between thought and action, the Collegeville Institute remains an energetic and 

growing institution of research and leadership formation that occupies a unique position in religious America.

Please contribute to the Institute’s ongoing work as you are able.
Our deepest thanks for your continued support.

Ways to Give

Give Online
Make an immediate impact with 
an on-line gift through our web-
site: www.CollegevilleInstitute.org

Personalized Ways of Giving
There are a variety of ways to give 
to the Collegeville Institute. For 
more information on or questions 
about the following ways of giving 
please contact Elisa Schneider at 
eschneider@collegevilleinstitute.
org or (320) 363-3877.

Automated Giving
Automated Giving plans provide a 
convenient method for spreading 
payment of your annual gift over 
an entire year through monthly 
or quarterly payments from your 
credit card.

Give Stock
Make a gift of assets like common 
stock or mutual fund shares. By 
giving highly appreciated shares 
directly to the Collegeville Insti-
tute, you avoid long-term capital 
gains taxes and receive a charita-
ble deduction on your income-tax.

Planned Gifts
Planned Gifts include charitable 
gift annuities or trusts, including 
the Collegeville Institute in your 
will, designating the Collegeville 
Institute as a beneficiary of a retire-
ment account or insurance policy, 
or gifting property.

Give by mail or phone 
Collegeville Institute
PO Box 2000
Collegeville, MN 56321
(320) 363-3877


