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Editors’ Note
Numerous indicators suggest that higher education, and liberal arts education in particu-
lar, is in trouble: skyrocketing tuition costs, budget shortfalls and program cuts, increasing 
academic overspecialization, declining morale, lack of job security among faculty, and lack 
of workforce preparedness among graduates are just a few of the difficulties. Yet, an often 
overlooked problem in contemporary academic life is the scarcity of intellectual commu-
nity experienced by many scholars.

Research has shown that knowledge-centered, relationship-based communities are 
vital to academic life. In order to develop new ideas, take intellectual risks, and ask fresh 
questions, scholars need to talk about their work with others. They need feedback on their 
work not just from the small number of scholars who share their specific research interests, 
but from a broader community of scholars and even inquisitive laypeople who help them 
make connections across disciplines and push them to widen their view. They need an en-
vironment that encourages them to wonder aloud about life’s big questions as well as the 
more particular questions involved with their area of expertise, without feeling the need to 
constantly censor themselves out of fear that they will be belittled or sidelined. 

Promoting intellectual community has always been a central goal of the Collegeville 
Institute’s Resident Scholars Program. While the program has changed since the first 
scholars arrived on campus in the late-1960s, the essential features remain the same: 
from around the world, representing various disciplines, walks of life, and faith tradi-
tions, scholars gather at the Collegeville Institute for a prolonged period of time to study, 
write, and pray in the context of community. Many conversations that take place at the 
Collegeville Institute among a diverse mix of scholars would be unlikely in any other 
place. Yet it is in the midst of this unlikely intellectual community that progress and 
breakthroughs have been possible. 

This issue of Bearings provides a glimpse into the intellectual communities that form at 
the Collegeville Institute. It features art, articles, and an interview from participants in the 
fall 2014 Resident Scholars Program. While we were only able to include contributions 
from some of the scholars in residence during that timeframe, we hope this issue will help 
illustrate the types of connections that are possible among an interdisciplinary group of 
scholars. The cover art was created by Paul Huh, a Korean-American Presbyterian pastor 
and theologian. Paul’s writing project focused on lament and praise in Korean Christian 
worship, yet he also shared his talents with the community as a calligrapher and cellist. 
Articles include a paper by Bonnie Miller-McLemore defending practical theological 
knowledge, a piece by Mark Schwehn considering various literary works’ notion of what 
it means to “make things right,” and an essay by Susan VanZanten exploring reading as 
a spiritual practice. This issue also features an interview with Fiona Stewart-Darling, an 
Anglican chaplain to the business community of London’s Canary Wharf. 

That truth comes to us in community—“where two or three are gathered in my name”— 
is a fundamental tenant of the Christian faith, as it is of other religious traditions. Since its 
founding nearly 50 years ago, the Collegeville Institute has believed that this conviction 
applies not only to the sphere of worship, but equally as much to the life of the mind.
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The cover image for this issue of Bearings was created by Paul 
Huh, a resident scholar at the Collegeville Institute in the fall 
of 2014. It depicts the words of Amos 5:24 in Chinese calligra-
phy: “But let justice roll down like waters, and righteousness 
like an ever-flowing stream” (NRSV). This passage inspired 
Paul to include a brush stroke imitating a running river in the 
shape of an “S.” The image is drawn on rice paper which, as 
Paul notes, absorbs the black ink in a way that reflects the 
overflowing nature of justice rolling like a river. During his 
four-month residency, Paul prayed daily with the monks at 
Saint John’s Abbey. Informed by the traditional Benedictine 
practice of lectio divina (a devotional approach to scripture 
reading), drawing calligraphy for Bible verses became an act 
of prayer for him. For Paul and others who invoke the an-
cient art of Asian calligraphy as a spiritual practice, the medi-
tative and contemplative exercise of one’s spiritual journey is 
expressed not only in reading but also in writing each letter 
into a living display of symbols and messages. As a Korean-
American Christian, Paul is particularly interested in explor-
ing the art of calligraphy in a Korean, Christian context. By 
adapting this traditional art form to their own Christian com-
munities, Korean Christians have taken the practice in a new 
direction. Calligraphy allows Korean Christians to vibrantly 
express their faith using this ancient form of meditation. 
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Rev. Dr. Fiona Stewart-Darling is an 
Anglican priest and lead chaplain at 

the Canary Wharf Multifaith Chaplaincy 
(www.canarywharfchaplaincy.co.uk), which she 
founded in 2004. The Canary Wharf Multifaith 
Chaplaincy provides pastoral care and spiritual 
support to the business community of 105,000 peo-
ple on London’s Canary Wharf, a 97-acre estate 
housing many of the world’s leading multinational 
corporations and financial institutions. As a work-
place chaplain, Fiona helps bridge the gap between 
the public arena and the church. We spoke to Fiona 
this fall during her tenure as a resident scholar at 
the Collegeville Institute. 

Bearings: How did you become a workplace 
chaplain?

My first career was as a chemist, but later I 
went to seminary and became ordained in 
the Church of England. For a number of years 
I worked as a university chaplain. I enjoyed 

student ministry but was ready for something 
new. A friend suggested I apply for the new 
chaplaincy position associated with Canary 
Wharf. Working as a chaplain for a private 
business park in partnership with an Angli-
can diocese is a unique arrangement, and at 
the beginning I was scared off by the com-
plicated nature of the situation. But I have 
always enjoyed challenges and getting new 
projects off the ground, so I took the job. 

What is your role at Canary Wharf?

Serving as a chaplain in a private business set-
ting is very different from working as a par-
ish priest. I often see myself as an ambassador 
in a foreign country. I’ve set up an embassy, 
learned the cultural codes, and taken stock of 
what I need to live in another land. Chaplain-
cy, like foreign service, is about building trust 
and offering hospitality. Once we earn trust, 
we can begin to talk about what wisdom looks 

Pastor to the Powerful

An interview with Fiona Stewart-Darling
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like, as well as what a faith perspective might 
have to offer in a business setting. 

I also see my role as helping to equip Chris-
tians in the workplace. I am passionate about 
the questions, How does faith make a differ-
ence? What does God want for us and from us? 
How does faith impact our daily choices and be-
havior? I’ve encountered Christian managers 
who are making important decisions with 
global consequences. They want to do the 
right thing, and they are often engaged in an 
internal ethical dialogue. But they can’t have 
that conversation with the Christian part of 
themselves, because the Christian part is a 
toddler. So I am trying to help them catch 
their faith up to speed through discipleship 
and formation. 

I also try to help peo-
ple live in a religious-
ly diverse world. Our 
team of chaplains is 
multifaith. We have a 
Jewish, a Muslim, and 
a Catholic chaplain, 
and me. It has some-
times been challeng-
ing for us to honor 
both particularity and unity among ourselves, 
as well as the Canary Wharf community, but 
cultivating a multifaith environment has been 
rewarding. 

You have a unique position as a chaplain to 
some of the most powerful people on the 
planet. What are some of the dynamics of 
working with this population? 

Since I began working as a chaplain at Ca-
nary Wharf, I have received quite a bit of crit-
icism from onlookers, especially in the midst 
of the global financial crisis. People could not 
understand why I was working with bankers 
and corporate lawyers rather than the poor 

and the needy. They accused me of selling out. 
When the credit crunch set in and the media 
was having a heyday demonizing bankers 
and business leaders, I found that nearly ev-
ery time I picked up my phone a journalist 
was on the other end wanting me to dish the 
dirt. 

But what I saw as an insider was a very differ-
ent picture from what the media portrayed. I 
saw sincere Christians and other well-mean-
ing people in senior positions working their 
socks off to try to mend what had been bro-
ken. I saw people getting caught up in an ex-
ceedingly complex and inconsistently regu-
lated global financial system, taking the heat 
for the irresponsible actions of others. I saw 
managers being crushed by the responsibil-

ity of laying off hundreds of workers. I saw 
widespread fear among workers who were 
concerned about losing their jobs.

Fear is a powerful emotion, and many of 
the people I’ve encountered in the Ca-
nary Wharf community are deeply afraid. 
Within my first few week on the job I over-
heard two business people speculating 
about which building would get hit first if 
a plane was involved in a suicide attack on 
Canary Wharf. I soon learned that, for the 
sake of security, all of the American banks 
had moved their senior executives from the 
top to the bottom floors of their buildings. 
I quickly picked up on the culture of fear 

“I often see myself as an ambassador in a 

foreign country. I’ve set up an embassy, 

learned the cultural codes, and taken stock 

of what I need to live in another land.”
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that developed in the business community 
in the wake of 9/11. 

In the midst of the financial crisis, another 
wave of fear took over the business communi-
ty. Until 2008, many financial institutions had 
annual culls to weed out people who weren’t 
making the grade. Then, as things got tougher, 
the banks started having culls three or four 
times a year. Everyone seemed to be afraid of 
job cuts. I remember having coffee with a man 
who told me that he was going to request a 
layoff. “I’ve been watching the guy in the cu-
bicle next to mine. He is positioning himself 
by elbowing me out and taking over my team. 
I’m going to lose, so I might as well get the 
best severance package I can and leave now,” 
he said. I met with another executive who 

had sat in on hundreds of exit interviews with 
people who had been laid off or fired. Refus-
ing to make human resources personnel “do 
his dirty work,” he had given the workers the 
bad news himself. He was utterly exhausted 
and demoralized. “Every time I told someone 
that we no longer had a job for her, a part of 
me died,” he said. Human resources person-
nel also bore the weight of the crisis. People 
stopped trusting them. Morale was terrible. 

These examples illustrate that business peo-
ple and bankers need God just as much as 
everybody else does. Bankers may be very 
wealthy people, but many of them are poor 
in spirit. People in the Canary Wharf commu-
nity know what pain feels like. And many of 
them are people of conscience who are seek-
ing God and trying to act responsibly. 

Did you witness self-reflection on the part of 
financial leaders in the midst of this crisis?

I remember a conversation I had with a se-
nior executive at Morgan Stanley. He kept 
using the word “myopia” to describe bankers’ 
role in the crisis. “We’ve lost focus,” he said. 
“We see with tunnel vision. We’ve forgotten 
that our job is to serve people.” I think there 
has been a fair bit of soul searching among 
financial leaders. They ask, What is our pur-
pose? What is our commitment to society? Busi-
ness leaders have become increasingly aware 
of the global reach of responsibility; the com-
munity a financial institution serves is often 
worldwide. Accountability takes on a new di-
mension in this context. 

Among people in the 
financial sector the 
credit crunch opened 
up all sorts of conver-
sations about ethics 
and meaning. Busi-
ness leaders began 
talking openly about 

how to create a culture of good behavior, how to 
enable people to work with integrity, and how 
to foster an environment of respect. Suddenly 
a space emerged for conversations about faith 
and ethics in the public arena and in the work-
place. 

What shape have these conversations tak-
en in your work at Canary Wharf?

In 2010, my team and I started meeting with 
senior executives in the finance industry. 
Muslims, Christians, Jews, and people of 
no religious faith participated. Over three 
years, we talked about faith and integrity in 
the workplace. Eventually, we came up with 
a Common Faith Covenant for doing good 
business. I’m particularly proud of this work 
because it has allowed our chaplaincy team 

“Fear is a powerful emotion, and many of 

the people I’ve encountered in the Canary 

Wharf community are deeply afraid.”
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to help build something constructive instead 
of just attending to crisis situations, which is 
often our role. Chaplains should and do help 
people fight fires in their lives, but our role is 
also to help people develop sustaining prac-
tices of justice and integrity. We never tell 
them what to do, but we help them explore 
who they are, what they value, and how they 
want to live. And then we encourage them to 
put these insights into practice. 

Twice a year, we run a training day for semi-
narians. Two banks host the event. We want 
to immerse the seminarians in the banks’ cul-
ture. We help them understand how banks 
operate, why they 
are necessary, and 
what contributions 
they make to so-
ciety. We also talk 
about where banks 
have gone wrong. 
Shortly after get-
ting into trouble 
for money laundering and illegal practices, 
a prominent international bank offered to 
host one of these training days. One of the 
bank’s top representatives told me, “We are 
going to be straight with these seminar-
ians. We are going to tell the truth, and we’ll 
answer all their questions about how we 
screwed up.” 

The seminarians were able to see that bank-
ers are real people, many of them well inten-
tioned even though they make mistakes. Prior 
to the credit crunch, many bankers didn’t re-
alize that banking practices at the time were 
problematic. It was only in hindsight that 
they were able to see what went wrong. His-
tory has presented us with lots of other ex-
amples of things that seemed like good ideas 
at the time, but ended up being disastrous. 
Do you blame people for doing something 
they didn’t know was wrong at the time, or 

do you acknowledge that social circumstanc-
es and parameters change? As you can see, 
our seminarian training day raised some 
really difficult ethical questions.

How does your work as a workplace chap-
lain interface with the work of the church?

I think it is important to understand the flu-
id nature of the church in our time. Some of 
the workers in the Canary Wharf community 
are commuting one or two hours each way to 
work. When they lose their jobs, or have ba-
bies, or get sick, it is not going to be cowork-
ers from London who bring them casseroles. 

We need ministry at both ends of the com-
muter line. How do we think about Chris-
tian community in two places? How can the 
church minister to people on the work front 
and on the home front? We need to do a bet-
ter job of holding ministry in these two do-
mains together. 
 
We also need to ask ourselves what we mean 
by “church.” Too often we think of the institu-
tional church as the place where faith starts 
and stops. But people’s vocation is to live out 
their faith in the world. The time they spend 
in church is actually quite minimal. Church 
on Sunday should be transformative, equip-
ping people for the rest of the week. Similar-
ly, mission is not just about trying to convert 
the person who sits at the next desk; mission 
is about bringing our whole lives before God, 
and offering those lives for the sake of 
the world.

“Among people in the financial sector the 

credit crunch opened up all sorts of con-

versations about ethics and meaning.”
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N O T E  O N  T H E  P H O T O G R A P H Y  I N  T H I S  I S S U E 

Many of the photographs in this issue of Bearings (photographed by Carla M. Durand) feature artistic works 
from Eschaton: Sanctuary for the End of Time, a permanent installation by Nancy Randall which was placed on 
the grounds of the Collegeville Institute in October of 2014. Nancy Randall is a critically acclaimed American 
artist who has maintained a serious artistic practice for more than half a century, with nature as her enduring 
muse. Nancy’s work has been exhibited at the Walker Art Center, the Frederick Weisman Museum, and the 
Smithsonian Institution, among other public and private collections. 

Through Eschaton: Sanctuary for the End of Time, Nancy presents a sanctuary for the 21st century. With recur-
ring motifs such as cicada, wolf, raven, bear, migrating herds, boat, and helmet, Eschaton creates a place where 
artists, scholars, and students can meditate on the dynamic exchange of life and death, art and nature. Eschaton 
considers the possibilities that exist outside the constraints of time. The installation was made possible by the 
generous support of the Pollock-Krasner Foundation and the Minnesota State Arts Board through the Arts and 
Cultural Heritage Fund. 

Installation view of Eschaton: Sanctuary for the End of Time
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The Quran calls Christians and Jews 
“People of the Book” because of the cen-

trality of written scriptures for their lives. But 
reading other texts, particularly literary works 
such as fiction and poetry, can also challenge 
and deepen Christian faith. Reading can be 
a spiritual practice, making us more atten-
tive to the movement of God in our life and 
in the world. It can help us to grow in love 
for God and for our neighbors. Like scripture 
study, the attentive prayer of lectio divina, de-
votional meditation, and theological analysis, 
reading works of literature can contribute to a 
flourishing Christian life. Like other spiritual 

practices, reading involves a common human 
activity that is directed toward a certain telos 
and so is shaped in a particular way. For ex-
ample, people fast for many different reasons: 
to lose weight, to prepare for a medical exam, 
because they are too busy to eat, or because 
they are anorexic, but the religious practice of 
fasting is directed toward a spiritual end. 

Similarly, people read for many different rea-
sons. There is no necessary or absolute con-
nection between reading and spirituality. 
Nonetheless, reading poetry and fiction can 
be a fruitful way to grow in Christian faith, 

Reading as a Spiritual Practice
Susan VanZanten

(Photo: Daniel Richardson)



10 Spring 2015

hope, and love. Over the centuries, the Chris-
tian community has played important roles 
in creating and preserving books, encour-
aging the spread of literacy, and developing 
new literary genres. Literature and faith have 

frequently intertwined. Qualities important 
to both—imagination, an intuition of tran-
scendence, the human drive to make contact 
with others, a sense of abstract moral values, 
and the unique knowledge conveyed through 
metaphorical thinking—are all associated 
with the right hemisphere of the brain.

While it may be tempting to locate the spiri-
tual effects of reading a short story or novel 
in the moral position that the work implies 
or even overtly proclaims, the actual process 
is far more complex. Nathanial Hawthorne 
was fond of attaching simple messages to his 
work. “Be True!” is 
the stated moral of 
The Scarlet Letter, 
but most readers 
agree that the is-
sues at stake in this 
complex account of 
love, faith, evil, con-
fession, communi-
ty, and self-sacrifice 
are far more pro-
found. 

Why not construct a short, straightforward 
sermon with such a message rather than a 
murky, metaphoric, and meticulously crafted 
novel? Some believe that such literary flour-
ishes merely help the medicine go down. They 

argue that it would be more efficient to convey 
moral messages in didactic, straightforward 
prose, which, after all, would be far less likely 
to be misunderstood than the ambiguities of-
ten present in literary art. This was Plato’s posi-

tion. He thought po-
ets should be banned 
from the ideal repub-
lic in favor of phi-
losophers, who con-
veyed truth through 
argument and logic 
rather than through 

flights of fancy, which, according to Plato, were 
essentially lies. 

However, for many years scholars in the 
humanities have insisted that the imagina-
tive qualities of literature and literary struc-
tures—such as gaps, narrative, and meta-
phor—are capable of shaping the character 
of the reader in unique ways. Recent schol-
arship in cognitive psychology and neuro- 
science confirms such claims: reading literary 
fiction (as opposed to serious nonfiction and 
popular fiction) helps people perform better 
on tests measuring empathy, social percep-

tion, and emotional intelligence. Fiction helps 
create and inform a person’s capacity to at-
tribute mental states to others and to explain 
people’s behaviors in terms of their thoughts, 
feelings, beliefs, and desires. It changes how 
we view other cultural or ethnic groups more 
effectively than nonfiction. 

“Reading literature helps us understand, 

empathize, and care for our neighbors 

by affirming both the specific and the 

universal.” 

“Reading poetry and fiction can be a 

fruitful way to grow in Christian faith, 

hope, and love.” 
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Reading literature helps us understand, em-
pathize, and care for our neighbors by af-
firming both the specific and the universal. 
In literature we encounter particular complex 
characters who come alive in the pages of a 
story. In The Scarlet Letter, for example, Hes-
ter and Dimmesdale are both ineluctably 
themselves—17th-century American Puritans 
with distinctive personal histories and experi-

ences—and people with whom we share com-
mon human struggles, desires, and failings. 
We are both separated from and connected to 
them as we read. 

Literature forms us because of its ability to 
help us read others and so wrestle with human 
dilemmas and challenges that move beyond 
simple black and white thinking. Reading is 
capacious; it has multiple potentials. Read-
ing doesn’t merely offer an escape from the 
world but is a path for Christians to engage 
with the world in multiple ways as faithful im-
agers of God. We read literature to encounter 
and grow in our relationship with God. We 
read literature to give words and shape to our 
deepest emotions. We read for comfort and 
consolation, but we also read to hear the cries 
of the suffering, to mourn with them, and to 
take action against oppression and injustice. 

When I read Emily Dickinson’s poems, com-
paring my own experiences to her Jacob-like 
wrestling with faith and doubt, pondering her 

exploration of God’s undeniable presence in 
the beauty of the world and God’s apparent 
absence in times of extremity, reading helps 
me to grow in faith. In one of her poems, 
Dickinson describes the process of mending 
a tattered faith with an invisible needle; her 
poetry often serves as that needle for me. The 
very fact that her poems are so difficult and 
must be studied slowly and carefully encour-

ages the act of pon-
dering and asking 
questions.

When I read a mur-
der mystery by Lou-
ise Penny, set in the 
idyllic village of 
Three Pines, Que-
bec, I grow in hope. 
Tall lumbering Chief 
Inspector Gamache 

is so wise, kind, and patient in his dealings 
with human frailties, so willing to give people 
the opportunity to be their best selves, yet so 
committed to ferreting out the truth and in-
sisting on justice, that he gives me hope for 
humanity, as well as personal inspiration. The 
classic structure of the detective novel, with 
its eccentric characters, red herrings, rational 
deductions, evidence gathering, and satisfy-
ing final resolution, also gives me hope in its 
echo of the final reign of peace, justice, and 
well-being on earth. 

These are a few of the many ways to read that 
often overlap and merge. As we mature in life 
experience and faith, we can always continue 
to add new ways of reading to our rep-
ertoire of reading as a spiritual practice. 

Susan VanZanten is Professor of English at Seattle 
Pacific University. She was a resident scholar at the 
Collegeville Institute in the fall of 2014. Susan is 
currently writing a book on the spiritual dimensions 
of the reading life. 

“Literature forms us because of its ability 

to help us read others and so wrestle 

with human dilemmas and challenges 

that move beyond simple black and 

white thinking.”
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Taylor Brorby is a writer, environmentalist, and LGBT rights activist who is currently pursuing an MFA in Creative Writing and Environment at 

Iowa State University. In addition to his poetry and essays which have appeared in publications ranging from The Huffington Post to The Other 
Journal, On Second Thought, and EcoTheo Review, Taylor is co-editor of Fracture: Essays, Poems, and Stories on Fracking in America 

(forthcoming from Ice Cube Press) and author of the chapbook Ruin: Elegies from the Bakken (forthcoming from Red Bird Chapbooks). Taylor 

participated in the Collegeville Institute workshop Apart, and Yet a Part in summer 2014.

The Ages Have Been At Work
I will speak for those silent sentinels who have no voice—
grass and butte, stream and rock.
those chambers of the global heart
that have been worked by the ages,
sitting in place, growing in might
on the prairies of our soul.
I will lie down on the hard bedrock of Earth,
waiting for a revelation of meadowlark,
bison, cougar, and coyote.
Trickster, what is it you know?
What ripples across your mind,
like the waves of the deep lake
of being?
Can you tell me the secrets
of those dear matters of blood,
too deep for words?
As I scrape the edges of the canyon walls,
of mica, granite, and sandstone, I hear
the crumbling of my own desires.
I climb the buttes and bluffs to look outward
and to see inward, staring into the
blackness of my own heart,
like the night sky on fire.
What passions live in the prairie?
Is it the flame of the wind? 
The small breaking of dirt as the grass
climbs higher to view the vistas of
longing, to look out like a sailor
peering through his sextant?
What heights of hope does the 
prairie let us measure as the thunderheads
billow like a shook blanket against the wind?
I lower my hat, wipe the sweat from my
dirt-stained brow, and open my eyes
to the wonders of delight.

Taylor Brorby
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Installation view of Eschaton: Sanctuary for the End of Time
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The question sounds almost sopho-
morically abstract: What is it to know 

something? But the answer has significant 
real world consequences in, for example, how 
we educate our children, how we structure 
educational systems, and how we prepare for 
our life’s work.

I’ll start with an oversimplified example. My 
bicycle. What is it to know that bike? Do I know 
the bike if I understand the function of gears 
and gear ratios, the physics of acceleration 
and friction, the frame’s geometry, the proper-
ties of aluminum? Or do I know the bike when 
I get on it, learn to ride it, to fix a flat tire, and 
get used to how it handles as I use it for both 
transportation and fun? The first might rough-
ly correspond to theoretical knowledge of the 
bike, the second to practical knowledge of the 
bike. 

The answer to my question, of course, is that 
both are ways of knowing the bike. Both theo-
retical and practical knowledge are important. 
When it comes to bikes, though, we tend to 
value practical knowledge over theoretical 
knowledge. While there may be a few people 
who understand the mechanics and physics of 
a bike but have never learned to ride one, I’m 

guessing there are many, many more people 
who ride bikes all the time who don’t think it’s 
important to learn about the molecular struc-
ture of the frame that supports them.

When it comes to the academic world, howev-
er, and it’s as true in theological education as 
anywhere, the situation is exactly the reverse: 
theoretical knowing is prized far above prac-
tical knowing. At this year’s American Acad-
emy of Religion, a doctoral student told me 
that a seminary professor who was impressed 
with his work encouraged him to pursue doc-
toral study but discouraged him from practi-
cal theology. (Quite bluntly, the professor said 
he wouldn’t write the student a recomman-
dation if he chose practical theology because 
“you are better than that.”) Before either of us 
could jump to unfair conclusions, the student 
assured me that this professor was unaware 
of scholarly developments in the last several 
decades. Nonetheless, as happens with such 
comments, I was troubled by the tendency to 
demean the intelligence required for minis-
try and the complexity of practical theologi-
cal knowledge, including the discipline that 
attempts to understand it. There is a sense in 
theological schools that if a student is smart 
she or he should consider academics rather 

In Defense of Practical
Theological Knowledge

Bonnie J. Miller-McLemore
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than ministry. If really smart, she or he should 
pursue philosophical theology. Why is this?

Scholars in other areas have noted the dif-
ficulty of valuing and comprehending the 
knowledge required to do a practice well, 
even when the ultimate aim is teaching a pro-
fession, such as nursing and law. When I teach 
pastoral care to divinity students, I assign 
chapters from nursing scholar Patricia Ben-
ner’s From Novice to Expert. Benner argues that 
the “knowledge embedded in actual nursing 
practice—i.e., that knowledge that accrues 
over time in the practice of an applied dis-
cipline—has gone uncharted 
and unstudied.” She prefaces 
the book by acknowledging 
that her research will disturb 
some of our “most dearly held 
beliefs and assumptions.” Her 
study of nursing practice re-
veals that conceptual clarity 
does not necessarily lead to 
good practice; rather, it fol-
lows upon it. Some expert knowledge arises 
prior to our ability to theorize it and is more 
comprehensive than any mental character-
ization could be. Good judgment “begins with 
vague hunches and global assessments that 
initially bypass critical analysis; conceptual 
clarity follows more often than it precedes.” 
Paradigm cases—powerful experiences that 
refine theories—“transmit more than can 
be conveyed through abstract principles or 
guidelines.” Maxims or what some practical 
theologians label “hints and tips” often distill 
complex practical insight that makes sense 
“only if the person already has a deep under-
standing of the situation.” 

All these observations challenge convention-
al assumptions about knowledge that prize 
theory over practice. But Benner is not dis-
missing theory. Rather she underscores the 
fluidity and necessity of reconnecting theoret-

ical and practical knowledge. One conclusion 
is particularly noteworthy: Though “a wealth 
of untapped knowledge is embedded in the 
practices and the ‘know-how’ of expert nurse 
clinicians,” a lag in its description and com-
prehension contributes to a “lag in recognition 
and reward.” Even more important, failure to 
comprehend practical knowledge also limits 
the development of theory. 

This conclusion could easily be applied to 
theological education. I assign Benner’s 
work because I want students to respect 
the knowledge they gain through practice 

as highly as they respect what they acquire 
through books and lectures. I build into as-
signments opportunities to gain practical 
knowledge. I also want students to consider 
how knowledge emerges over time through 
experience, an understanding Benner gleans 
from a model developed by Stuart and Hu-
bert Dreyfus, science and philosophy schol-
ars respectively. This model is based on 
study of expert pilots and chess players and 
the insight that there is more to human in-
telligence than computer formulas can ever 
comprehend (Mind Over Machine: The Power 
of Human Intuition and Expertise in the Era of 
the Computer).

Benner also relies on Hungarian-British 
chemist Michael Polanyi who arrived at 
similar conclusions in the mid-20th century. 
He is best known for his claim that “we can 
know more than we can tell” (The Tacit Dimen-

“I want students to respect the

knowledge they gain through practice 

as highly as they respect what they 

acquire through books and lectures.”



16 Spring 2015

sion). That is, practical knowledge we cannot 
put into words informs the theories we do 
articulate. In fact, unbridled striving after 
conceptual lucidity—a pursuit characteristic 
of many theological curriculums and doctri-
nal systems—can even impede understand-
ing. A musician loses the flow of music if she 
focuses only on her fingers; a person loses a 
sense of a word’s meaning if he concentrates 
on each repeated sound; we all lose when 
theology is constructed as beyond all but the 
erudite. We understand things not by looking 
but  “by dwelling in them.”

This is not always the message students take 
away from graduate study. Practical theo-
logical knowledge bears a resemblance to 
knowledge that philosopher Michel Fou-
cault’s describes as subjugated, “written out 
of the record” and ranked “low down on the 
hierarchy, beneath the required level of cog-
nition or scientificity”(Power/Knowledge: Se-
lected Interviews and Other Writings). I think 
here of tensions between practical and spec-
ulative theology that run back to differences 
between Bonaventure and Aquinas in the 
13th century; Luther’s not entirely successful 
protest against speculative theology in the 
Reformation; and more recent efforts in pas-
toral and practical theology to seek knowl-
edge in practice. 

Why does all this matter for theology? Because 
many Christians have privileged academic 
theology in all its lucidity as the most impor-
tant theology, we have excised a wide terrain 
of theological knowledge alive and well be-
yond the bounds of the academy. This makes 
it difficult to see and understand theology as it 
operates in religious communities, robs every-
day Christians of an important vocation, and, 
most disquieting, limits where we locate and 
how we understand divine reality itself (e.g., 
as something about which we can obtain sure 
knowledge via intellect).

During my final week of sabbatical at the Col-
legeville Institute, I walked across the frozen 
river to hear a School of Theology student 
and Saint John’s Abbey monk, Brother Lewis 
Grobe, present a project on the value of manu-
al labor within the Benedictine monastic com-
munity at Saint John’s University. As he de-
fined manual labor, certain words jumped out. 
It is physical, material, bodied, functional, and 
impermanent. So it lies close to the ground, I 
thought, to humus—decomposed matter—and 
related terms, humility, and even humiliation. 
It doesn’t produce anything lasting—dust re-
settles, goods deteriorate, plants die. I couldn’t 
help but wonder if one of the reasons we de-
value the “work of our hands” and practical 
knowledge is their proximity to the dirt and 
dust of the world, the menial tasks of life, and 
the wrong side of the Greek dualism of mind 
over body that crept into Christianity centu-
ries ago. We think we have gotten beyond this, 
and in many ways we have. But it is hard to 
prize the messy, uncertain, fleeting, flawed 
kind of knowledge that emerges out of doing 
something well with our bodies over time for 
the sake of the wider community. 

Even so, as Grobe’s fine work makes clear, 
there is a hunger among many people today to 
reconnect with the earth and with theological 
knowledge that comes through our hands and 
bodies. The flourishing of practical theology is 
only one of many signs of a renewed effort to 
undo negative politics and to appreciate the 
intricacy of theological knowledge as it 
emerges in the midst of everyday life.

Bonnie J. Miller-McLemore is E. Rhodes and Leona 
B. Carpenter Professor of Religion, Psychology, and 
Culture at the Divinity School and Graduate De-
partment of Religion of Vanderbilt University. She 
was a resident scholar the Collegeville Institute in 
the fall of 2014. Her current project explores the 
politics and place of practical theology.
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On August 5, 1949, a suddenly ferocious 
forest fire killed 13 young men in a re-
mote region of Montana called the Gates 

of the Mountains. While the embers of the fire 
were still glowing, a 46 year old man walked 
over the blackened terrain. The walk became a 
journey, and the journey lasted about 40 years. 
The man needed all of those 40 years in a figu-
rative wilderness to find the 13 men by finding 
himself in them. The point of the journey was 
to “make things right” for the young men who 
had died, for the universe that fanned the fire 
that killed them, and for himself in his ongo-
ing effort to discover his own identity. On the 
way to accomplishing this almost incompre-
hensible task, the man would discover that 
he might well have been the only person on 
earth who could have accomplished it and that 
the fire might have been the only fire ever to 
have circled around to explain itself. The man’s 
name was Norman Maclean, and the record of 
his journey is entitled Young Men and Fire.

Maclean is better known for his first work of 
fiction, A River Runs through It, which he began 
to write after he retired from his teaching posi-
tion at the University of Chicago in 1972 at the 
age of 70. But Young Men and Fire, which won 
the National Book Critics Circle Award for 
1992, was a far more ambitious undertaking 
than the shorter novella. Maclean wondered 
whether he could find a story in Mann Gulch 

that would give meaning to the deaths of the 
young men. And he insisted that the story had 
to be true, not something he invented and 
then imposed upon what actually happened. 
He hoped, in other words, that the discovery 
of an order within nature that would give the 
struggle between young men and fire a tragic 
shape might help to assuage the grief of those 
who still mourned for them, and also might 
remove the moral bewilderment felt by all of 
us in the face of natural catastrophes. 

The stakes of success in this imaginative effort 
were very high. Though the drama Maclean de-
scribes unfolded in a dry gulch only two-and-a 
half miles long, its implications were potential-
ly without bounds. If he could show that this 
seemingly random and insensate natural di-
saster actually had a meaningful shape, it might 
be possible to imagine that all natural catastro-
phes could be understood in a similar way. The 
universe, pressed hard enough through close 
study, might yield secrets that would make its 
seeming cruelty or indifference at least intelli-
gible, if not altogether redeemed. 

Young Men and Fire belongs to a large family 
of imaginative works that stretch the bound-
aries of ordinary literary conventions in or-
der to “make things right,” to achieve through 
writing itself some kind of justice. Sometimes 
within these works justice involves reconcilia-

Making Things Right
Mark R. Schwehn
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tion, redemption, and consolation, as it did in 
Maclean’s book. In other imaginative works, the 
terms of justice differ and involve apology, re-
pentance, pardon, or forgiveness. Some writers 
seek to “make things right” between estranged 
family members, others between strangers 
who have wronged one another deliberately 
or accidentally, still others between groups that 
have been hostile to one another for centuries. 

Almost all of the writers who set out to do jus-
tice in and through their writing find them-
selves drawing primarily upon 
their imaginations, of course, 
but also on other emotional 
and intellectual reserves. Young 
Men and Fire, for example, was 
also a work of grieving, a way 
of Maclean’s coming to terms 
with his wife’s death in 1968. 
The deep links between personal loss and in-
justice, between grieving and restoration, give 
Maclean’s book its peculiar strength.

In everyday life, our efforts to “make things 
right” take place within vastly different domains 
that are governed by widely disparate conven-
tions. Efforts to remedy the damages done to 
a stranger who slips on our unsalted sidewalk 
might well take place in a courtroom. Efforts to 
reconcile estranged groups often involve the 
arts of diplomacy and collective bargaining and 
take place in secret meetings over many years. 
Efforts to “make things right” with God involve 
public religious rituals and personal prayer. Re-
pairing broken marriages often entails psycho-
logical counseling; broken homes are some-
times mended by social workers. Because these 
efforts are in so many ways strikingly different 
from one another and draw upon people who 
possess many different professional skills—so-
cial workers, ministers, psychological counsel-
ors, lawyers, judges, diplomats—we are seldom 
able to see how justice-seeking in one domain 
might learn from parallel processes in others, 

or to discover whether some resources might 
inform and strengthen the work of all of us in 
every domain. 

Works like Young Men and Fire or Ian Mc Ewan’s 
Atonement or Shakespeare’s King Lear or Antjie 
Krog’s Country of My Skull actually do provide 
resources for all of us no matter what our par-
ticular efforts to do justice in our world might 
entail and require. Moreover, they enable us to 
see what we might not see within courtrooms 
or cathedrals or conference centers, namely, 

that all efforts to achieve justice to some extent 
turn upon the work of the imagination. 

In complicated and vitally important matters, 
making things right takes time. This much is 
obvious. Less obvious perhaps is that mak-
ing things right involves giving shape to time. 
More exactly, making things right depends 
upon giving agreeable shape to time through 
the stories that we tell, share, and with which 
we live. These stories might be enshrined in 
legal case law or developed collaboratively 
in therapy sessions or agreed upon as part of 
overall diplomatic settlements. Imagination, 
rightly exercised, will determine how good 
these stories are as a way of achieving jus-
tice and as a foundation for living well 
together in the future.

Mark Schwehn is Professor of Humanities at 
Valparaiso University, where he has also served as 
Provost and Executive Vice President for Academic 
Affairs. Mark is a 2014/2015 resident scholar at 
the Collegeville Institute. He is writing a book about 
“making things right.”

“All efforts to achieve justice to some 

extent turn upon the work of the 

imagination.”
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Ecumenical News
Church of England Appoints
First Female Bishop
For the first time in its 500-year history, the Church of England has ordained a wom-
an to the office of bishop. On January 15, 2015, Right Reverend Elizabeth (Libby) 
Lane became the bishop of Stockport, a suffragan bishop in the Diocese of Chester. 
Lane has been a priest in the Church of England since 1994, serving as vicar in vari-
ous parishes. Since 2010, she was Dean of Women in Ministry in the Diocese of Ches-
ter. In 2013, Lane became one of eight participant observers of the House of Bishops. 
In this capacity she attended and participated in meetings of the House of Bishops, 
paving the way for her appointment as bishop after the Church of England voted in 
November of 2014 to adopt legislation allowing women to serve in this role. 

This consecration took place more than 20 years after women first became priests in 
the Church of England. Women have already been serving as bishops in several other 
provinces of the Anglican Communion, and female Anglican bishops have been ap-
pointed in the United States, New Zealand, South Africa, Iceland, Sweden, and Ger-
many. Now that the mother church of the Anglican Communion has begun to ordain 
bishops, church leaders predict that several other provinces will soon follow suit. 

After the legislation allowing female bishops was approved, Archbishop of Canter-
bury Justin Welby celebrated the Church of England’s entrance into a “completely new 
phase of our existence.” Archbishop of York John Sentamu, who presided over the ser-
vice in which Bishop Lane was consecrated, said he had been praying and working for 
that day. “It is high time we had women bishops,” Archbishop Sentamu declared. “In 
a few years’ time when more and more women will be bishops, I predict we shall be 
wondering how we ever managed without them,” he wrote in the Yorkshire Post. 

While many Anglicans rejoiced in the appointment of Bishop Lane, the move was met 
with consternation by some traditionalists in the Church of England and broader Angli-
can Communion. Rod Thomas, chair of Reform, a network of Anglicans opposed to the 
appointment of women as bishops, responded to Lane’s consecration with resigned dis-
appointment: “We have known since July that the Church of England would seek to ap-
point women to the episcopate—against the biblical model of good church leadership. 
Though it grieves us, it comes as no surprise.”  The Church of England has promised to 
ensure that parishes opposed to female bishops will be able to “flourish” while remain-
ing in the Church of England, but some evangelical and Anglo-Catholic parishes will 
likely leave the Church of England if and when their diocese is led by a woman.
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Pope Francis Continues Plans
to Clean up the Vatican
Shortly after his appointment as head of the Holy See, Pope Francis launched 
a reform of the Vatican bureaucracy, including the Vatican bank. He has pushed 
for more transparency among the Curia, along with more financial accountabil-
ity for the Vatican bank. He was quick to initiate a change of leadership, ousting 
several of Vatican City’s most powerful figures. Soon after becoming pope, he 
replaced Cardinal Tarcisio Bertone, Pope Benedict’s secretary of state, who alleg-
edly stymied efforts to reform Vatican City. Pope Francis was also quick to oust 
top Vatican bank officials when fresh corruption scandals came to light in 2013. 
“I do think we are seeing real change at the Vatican bank, but now we need to 
see those reforms built on and expanded elsewhere in the Vatican,” said Thomas 
Reese, a Jesuit priest and author of Inside the Vatican: The Politics and Organization 
of the Catholic Church.

Reese’s notion of true reform entailing Vatican-wide changes seems to have 
been grasped by Pope Francis as well. Last year, Pope Francis tasked Cardinal 
George Pell with cleaning up Vatican finances across Vatican departments. He 
appointed Cardinal Pell head of a powerful new ministry called the Secretariat 
of the Economy. Since assuming this role, Pell has made more than a few en-
emies because of his sweeping reforms. Pell implemented new measures for 
transparency and accountability, which are applicable to all Vatican depart-
ments. He also required Vatican department heads to sign a legally binding 
document stating that their financial statements were accurate. In the wake of 
these changes, he became the subject of a smear campaign and was met with 
increasing criticism and resistance. 

The Vatican press office quickly came to Pell’s defense, claiming that the attacks 
against Pell were “unjustified and petty.” Pope Francis has made it clear that he 
backs Pell and other reformers he has appointed, and that he will not cow to 
smear campaigns or publicity stunts. John Allen, Jr., associate editor of Crux, put 
it this way: “By now, one thing ought to be abundantly clear about Pope Francis: 
Faced with attempts to hobble his reform efforts through character assassina-
tion of his reformers, this pope just doesn’t blink.” 
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News of Collegeville Institute
Scholars & Program Participants 

Vicki Barnett (Summer 2013) was part of an editorial team that helped bring the Dietrich Bonhoeffer Works se-
ries to completion in the form of an index volume titled Indexes and Supplementary Materials: Dietrich Bonhoeffer 
Works, Volume 17 (Fortress Press, 2014). The series is a translation of the German editions of Dietrich Bonhoeffer 
Werke.

Cynthia Bourgeault (1981/82) led a retreat in August 2014 at the Episcopal House of Prayer based on her 
latest book, The Holy Trinity and the Law of Three (Shambhala Publications, 2013). In addition, Cynthia was the 
recipient of the 2014 Contemplative Voices Award from Shalem Institute. 

Kathleen Cahalan (Collegeville Institute Seminars project director), along 
with Gordon Mikoski, edited Opening the Field of Practical Theology (Rowman 
and Littlefield, 2014), an introduction to the discipline. Examining fifteen dif-
ferent approaches to practical theology—feminist, liberationist, Roman Catho-
lic, evangelical, and postmodern, to name a few—the book illustrates the depth 
and breadth of the field. In addition, Kathleen co-authored the chapter titled  “A 
Developing Discipline: The Catholic Voice in Practical Theology” in Invitation to 
Practical Theology: Catholic Voices and Visions (Paulist Press, 2014). 

Jayne Davis (Summer 2013) co-authored with Mike Queen Hopeful Imagination: Traditional 
Churches Finding God’s Way in a Changing World (Nurturing Faith, 2014). Jayne writes, “It was 
truly a gift of grace to be able to spend a week at the Collegeville Institute as part of a writing 
workshop. The opportunity for such a concentrated time to devote to writing in such a beauti-
ful setting has truly been transformational for me. Thanks for allowing me to be a part of the 
Collegeville Institute family.” 

Benjamin Dueholm’s (Summer 2014) essay “The War against Rest: Sabbath Piety and Sabbath Politics” was the 
cover story of the November 17, 2014 issue of the Christian Century. It can be accessed at www.christiancentury.
org. In the article, Ben references the work of two other Collegeville Institute program participants, MaryAnn 
McKibben Dana and Dorothy Bass. 
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Laura Fanucci (Summer 2009 and Collegeville Institute research associate) wrote Everyday 
Sacraments: The Messy Grace of Parenting (Liturgical Press, 2014). Additionally, Laura’s essay 
“Eat, Sleep, Pray: Spiritual Practices with Newborns” was published by Red Letter Christians on 
September 16, 2014. It can be accessed at www.redletterchristians.org.

Tom Fate’s (Summer 2010, 2012, 2014; Fall 2013) essays “The Presence of Absence: Grieving 
and Believing” was featured in the June 11, 2014 issue of the Christian Century. Tom worked on the 

article while in residence at the Collegeville Institute during the fall of 2013. Additionally, Tom’s video essay, “Lake 
Glass,” was published online by Terrain on September 26, 2014. “Lake Glass” can be accessed at www.terrain.org. 

Lisa Fischbeck’s (Summer 2014) essay “The Season Arrival” was published by Faith and Leadership on 
October 6, 2014. It can be accessed at www.faithandleadership.com.

Mary Fraser’s (Summer 2010, 2012) essay “A Walk with My Brother” appeared in the spring 2015 issue of 
Weavings. The article can be found at www.weavings.upperroom.org.

Lucy Forster-Smith (Summer 2010, Spring 2011) edited College and University Chaplaincy in the 
21st Century: A Multifaith Look at the Practice of Ministry on Campuses across America (SkyLight 
Path Publishing Company, 2013).

Ken Garcia’s (Summer 2013, 2014) essay “Religion, Sectarianism, and the Pursuit of Truth: 
Reexamining Academic Freedom in the Twenty-First Century” was published in the Journal of 
Academic Freedom (the journal of the American Association of University Professors), Volume 5 

(2014). The essay can be accessed at www.aaup.org. 

Joshua Hearne’s (Summer 2014) essay “A Home Greater Than Our Confidence” was published online by Red 
Letter Christians on September 29, 2014. His piece “Folks Need a Place to Stay” appeared on the Prophetic Col-
lective website (thepropheticcollective.org) on October 15, 2015. 

Lisa Nichols Hickman (Summer 2008, 2012) has published her book Mercy & Melons: Praying 
the Alphabet (Abingdon Press, 2014). Lisa writes, “Thank you for your encouragement through 
the years. This idea was born during a walk around Stumpf Lake.” 

Pamela Carter Joern’s (Summer 2007, 2014) third book, In Reach, was published 
in 2014 as part of the University of Nebraska Press’ Flyover Fiction series. It is a 
finalist for the Minnesota Book Award in the category of “Novel & Short Story.” 
She polished one of the short stories in this collection, “Fire on His Mind,” during the Collegeville 
Institute workshop she attended in 2007.

Jill Kandel’s (Summer 2013) book So Many Africas: Six Years in a Zambian Village, which Jill 
worked on during the Collegeville Institute writing workshop she attended in 2013, was recent-
ly released by Autumn House Press. The book won the Press’ 2014 Nonfiction Prize. Jill’s son, 
a videographer, created a trailer for the book, which can be accessed on Jill’s website: 

www.jillkandel.com.

Bo Karen Lee’s (Spring 2011) book, Sacrifice and Delight in the Mystical Theologies of Anna Maria van 
Schurman and Madame Jeanne Guyon, was published by the University of Notre Dame Press in 2014. 
Former Collegeville Institute resident scholar, Steven Chase writes, “This book is bold and a madden-
ingly honest read; it will very likely upend many of your cherished spiritual and theological assumptions.” 
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Britney Lee (Summer 2014) has written a number of essays which have been published online monthly by 
Red Letter Christians since August, 2014. These essays include “Adoption’s Reality: My Time With A Teen Birth 
Mom” and “Is New Monasticism for Everyone?”

Denton Loving (Summer 2013) edited Seeking Its Own Level: An Anthology of Writings About Water, which was 
published in 2014 by MotesBooks. Denton’s first collection of poems, Crimes Against Birds (Main Street Rag, 
2014), was inspired by his participation in the Believing in Writing workshop with Michael Dennis Browne dur-
ing the summer of 2013.

Linda Mercadante (1991/92, 1998/99, Fall 2011) explores core ideas held by those who identify 
as spiritual but not religious in her book Belief without Borders: Inside the Minds of the Spiritual 
but not Religious (Oxford University Press, 2014). Linda’s book was praised by the New York 
Times, America, and various other publications. 

John Merkle (1976/77, Summer 1977), with Harold Kasimow, wrote “Interfaith Affinity: The 
Shared Vision of Rabbi Heschel and Pope Francis.” Published in the October 27, 2014 issue of 

America, it can be accessed at www.americamagazine.org. 

Michele Micklewright’s (Summer 2013) poem “Anchorhold” was published in the July 2014 issue of Listen: A 
Seeker’s Resource for Spiritual Direction.

Bo Niles’ (Summer 2013) short memoir, “The Gift,” was published in Fish Anthology 2014, a collection of short 
stories, flash fiction, memoirs, and poems published by Fish Publishing. 

Dawn Nothwehr, OSF (2013/14) published the article “The Great Divide” in the September, 2014 issue of 
Liguorian (www.liguorian.org). 

Angela O’Donnell (Summer 2008, 2012, 2014) writes the following about her memoir, Mortal 
Blessings: A Sacramental Farewell (Ave Maria Press, 2014): “The memoir was published as a re-
sult of my time at the Collegeville Institute. Writing workshop facilitator Michael McGregor 
was tremendously helpful in enabling me to re-see the manuscript in progress and to realize 
what I needed to do in order to make it as good as it could be. I’m grateful for that, and grate-
ful for all of my fellow workshop participants. Writing in community has been a pleasure and 
a privilege.” 

Paul Philibert, OP (1993/94, 2008/09) is currently a scholar in residence at Mepkin Abbey in Moncks Corner, 
South Carolina. His article “Finding Mercy at the Table” was published in the February 2015 issue of Celebra-
tion (www.celebrationpublications.org). 

Brian Pinter (Summer 2012, 2014) had two articles published in America: “Jesus and the Bullied” (February 
4, 2014), which explores what scripture teaches us about taunting, and “Redefining Success” (May 12, 2014), 
which takes a close look at Jesuit high schools in the days of Pope Francis. Brian’s article “Thinking on your 
feet, Ignatian-style” was published in the Tablet (www.thetablet.co.uk), an international Catholic news weekly, 
in March, 2014.

Donna Schaper (Summer 2008) wrote Prayers for People Who Say They Can’t Pray (Abingdon Press, 2014). 
This book aims to remove obstacles to prayer and to show new ways of prayer and thinking about what 
prayer is. 
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John Shimchick (Summer 2010) continues to edit Jacob’s Well, the official publication of the 
New York-New Jersey diocese of the Orthodox Church in America. Back issues are available on 
the diocesan website at www.nynjoca.org/jacobswell. 

Gerald Schlabach’s (2013/14) article “What is Marriage Now? A Pauline Case for Same-Sex 
Marriage” was the cover story of the October 29, 2014 issue of the Christian Century. His article 
“Signs of That Peace: Peacemaking is Everybody’s Business,” appeared in the December 2014 

issue of America. “Signs of That Peace” grew directly out of Gerald’s writing project during his sabbatical at the 
Collegeville Institute. 

Donna Claycomb Sokol’s (Summer 2011) essay “The Place Where All are Fed” appeared in the July 29, 2014 
issue of Faith and Leadership. 

Gil Stafford’s (Fall 2013) book When Leadership and Spiritual Direction Meet: Stories and Re-
flections for Congregational Life was published by Rowman and Littlefield in 2014. This book 
challenges church leaders to foster sacred safe space, holy listening, silence, and wisdom 
storytelling in order to create a discerning church community.

František Trstenskỳ’s (2013/14) Múdrost’, ktorá h’adá Boha (Wisdom Seeking 
God) was published by Katolícke biblické dielo in 2014. The book, written in 
his native Slovak language, is an introduction to the wisdom literature of the Old Testament. 

Gail Tyson’s (Fall 2014) poem “Darning the Wounded Tongue” was published in the Winter 
2014 edition of Able Muse. The poem was also nominated for a Pushcart Prize in 2014.

Michael Vertin (Spring 1982, 1992/93) edited No Turning Back: The Future of Ecumenism (Litur-
gical Press, 2014). No Turning Back is a posthumous collection of former resident scholar and 
board member Margaret O’Gara’s selected talks and essays from the final 15 years of her life. 

Natalie Vestin’s (Summer 2013) essay “Unnatural Acts” was published in the Fall 2014 issue of 
the Normal School (thenormalschool.com). Natalie is part of a project examining how art can 
communicate when science and faith come together. She has written a number of posts about 
this project for the Patheos Good Letters blog (www.patheos.com).

Isaac Villegas’ (Summer 2012, 2014) article “Leaders as Mothers” appeared in the May 6, 2014 issues of Faith 
and Leadership.

Tom Willadsen’s (Fall 2013) article “He Said; He Meant” was published in the Michaelmas 2014 issue of 
the Cresset (thecresset.org). Tom has served as the Cresset’s humorist since 1996. He also contributes regular 
columns for the Oshkosh Northwestern.
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If you enjoyed this issue of Bearings, we invite you to receive digital
updates from the Collegeville Institute (it’s free). Subscribe 

today at http://collegevilleinstitute.org/subscribe/.

For updates
Bearings asks you to keep us up to date on your publications, professional accomplishments, and transi-
tions. We also invite letters to the editor. Write us at staff@CollegevilleInstitute.org or:

 Bearings / Collegeville Institute
 P.O. Box 2000
 Collegeville, MN 56321

Relocations and Appointments
Lisa Covington (Summer 2013) became the campus minister at Our Lady of the Elms, a high school in Akron, 
Ohio, sponsored by the Dominican Sisters of Peace. 

Meghan Florian (Fall 2013, Summer 2014) joined the team of the Other Journal as a creative writing editor in 
the fall of 2014. 

Patrick Howell, SJ (Fall 2006) was appointed Distinguished Professor in the Institute for Catholic Thought 
and Culture at Seattle University. He writes, “I still remember with great fondness all the scholars and the staff 
of the Collegeville Institute as well as the gracious hospitality of the Benedictines.”

Carolyn Schneider (Fall 2011) joined the faculty of Lutheran Theological Seminary in Hong Kong in the fall 
of 2014 as a church historian. While she teaches in English, she is also learning Mandarin Chinese. 
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Denton Loving lives on a farm near the historic Cumberland Gap, where Tennessee, Kentucky, and Virginia 

come together. Denton is the author of the poetry collection Crimes Against Birds and editor of Seeking Its 
Own Level, an anthology of writing about water. His fiction, poetry, and reviews have appeared in numerous 

other publications. Denton is Director of Prospect Research, Co-Director of Mountain Heritage Literary Festi-

val, and Co-Editor of drafthorse literary journal at Lincoln Memorial University. He attended the Collegeville 

Institute writing workshop Believing in Writing in summer 2010. 

What Was Told
(after Rumi)

What was said to the canna lily to make it 
open was said here in my heart. What was 
told the sycamore that made its wood hard 
and bone white; what was whispered 
to the storm’s wind to make it what it is;
what made the honeysuckle smell so sweet 
in summer; whatever seed was planted 
in the core of the mountain 
people to make them love
so deeply, fiercely, beautifully;
whatever gives the catawba the pink inside 
the white blooms – that is being said to me 
now. I blush like the catawba’s flower.
Whatever gave life to letters and words 
is happening here. The great sanctuary 
within me has opened its doors; I fill 
with thanksgiving as I savor the sweet 
taste of honeysuckle on my lips, in love 
with the voice that speaks also to me.

Denton Loving
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Carol also participated in several other summer consul-
tations sponsored by the Collegeville Institute: Faith and 
Ferment, Ecumenism Among Us, and Virtues of an Ecu-
menical Heart. Eventually Molly McMillan, then chair of 
the Collegeville Institute’s nominating committee, asked 
Carol to join the board of directors. When Carol wondered 
whether her lack of formal theological training ruled out 
her taking a place on the board, Molly stressed that Car-
ol’s voice was needed not in spite of her being a “person 
in the pew” but because of it. As a result, Carol says, “I’ve 
always seen a large part of my responsibility on the board 
as holding the ‘pew people’ [ordinary Christians] before 
the board at all times. If we don’t serve congregations and 
the people in them, then we don’t serve the church.”

Acknowledging that other people often see your gifts 
better than you do yourself, Carol remembers that Molly 
talked her into chairing the finance committee after she 
began serving on the board. “I don’t even balance my 
checkbook,” Carol laughs, “but I can delegate responsibil-
ity and run a meeting,” which were needed skills at that 
time. Eventually, Carol used those gifts as board chair, 
serving in this role from 2002 through 2006. 

Carol also enjoys serving on the personnel committee. 
Particularly meaningful for her was participating in the 
search for a new executive director when Patrick Henry 
retired, a search that brought Don Ottenhoff to the Col-
legeville Institute. More recently, Carol has been an ac-
tive member of selection committees for summer writ-
ing workshops. She loves reading application materials 
and writing samples, finding herself encouraged by 
applicants’ passion and wisdom. She also loves to help 
put a workshop group together, exploring how each 
participant selected can make an important contribu-
tion to the group. 
 
The Collegeville Institute’s ability to bring people from 
various backgrounds and traditions together, allowing 
them to learn from each other and widen their per-
spectives, is one of the things Carol especially values. 
Of the resident scholars program, Carol asserts that 

Presbyterian—Foley, Minnesota—Board Member since 
1994

Carol Stiles was first introduced to the Colle-
geville Institute in the late 1970s through Jack 

Rogers, a former resident scholar who began worship-
ping at Carol’s congregation during his residency at the 
Collegeville Institute. Carol is a ruling elder in the Pres-
byterian Church (USA) and has served on committees 
at the local, synod and national levels, primarily in the 
area of preparation for ministry. She also served on the 
Faith and Order Commission of the Minnesota Council 
of Churches, where she met Patrick Henry, former exec-
utive director of the Collegeville Institute. Patrick asked 
Carol to consider co-chairing a summer consultation 
at the Collegeville Institute on the nature of Christian 
hope. Carol agreed, recognizing that she knew some-
thing about the power of hope from her experience in 
twelve-step programs. 

Carol recalls her participation in the consultation as a 
powerful and formative experience. In particular, she re-
members the group’s visit to the grave of a participant 
who had died of AIDS in between consultation sessions. 
Praying, singing, and sharing lunch in the cemetery be-
came a Eucharistic experience. The group experienced the 
poignancy of hope in a visceral way. 

Carol McGee Stiles

Collegeville Institute Board Profiles
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“long-term relationships with people from other tradi-
tions changes the way resident scholars relate to those 
they encounter beyond the Collegeville Institute.”  The 
Collegeville Institute creates a setting that levels the 
playing field between traditions, a field where “nobody 
has to win, and we don’t have to agree; we just have to 
learn from each other.” 

For this reason, Carol sees the resident scholars program 
as foundational for the Collegeville Institute. This pro-
gram allows real breakthroughs in people’s lives, she says, 
stretching their souls as well as their hearts and minds. 
The resident scholars program keeps the Collegeville 
Institute “grounded in the long term, rather than being a 
flash in the pan.” 

Carol’s vocational background is in nursing. After several 
years as a registered nurse, Carol left the profession to 
raise her four children, Colleen, Kevin, T.J., and Karen. In 
addition to being active in church governance, she has en-
joyed volunteering in her community and her children’s 
schools. 

Carol and her husband, Cliff, have been married for 
56 years. They have eight grandchildren, including 
two sets of twins. Each Thanksgiving, Carol and Cliff 
welcome their children and grandchildren into their 
home for several days; shortly afterward, they leave 
for the beach. St. John Island, to be exact. Since retir-
ing, Carol and Cliff have begun spending half of each 
year in the Virgin Islands and the other half in Min-
nesota. They’ve officially given their Minnesota home 
to their church (with a lifetime occupancy clause for 
themselves) and their home in the Virgin Islands to 
their children. Carol jokes that she and Cliff are vol-
untarily homeless. 

Carol and Cliff love to travel, read, explore the beach, 
and practice hospitality. Carol’s favorite author is biogra-
pher T.J. Stiles (who happens to be her son). She eagerly 
awaits the release of his next book on George Armstrong 
Custer in the fall of 2015. Carol and Cliff have traveled 
all over the world, with a particular affinity for river 
boat trips. When traveling, says Carol, “you carry your 
hospitality with you.” Most recently, she has welcomed 
their new dog, Rocky, into their home. Rocky has eagerly 
claimed his place in the Stiles’ household, com-
plete with his own chair in the family room. 

Lutheran—Northfield, Minnesota—Board Member since 
1999

As a Lutheran theologian interested in ecu-
menical and interfaith relations, Darrell Jodock 

throughout his life has found himself engaged in dia-
logue with people from other religious traditions. Dar-
rell is particularly involved in Jewish-Christian dialogue 
and has written a book on the subject: Covenantal Conver-
sations: Christians in Dialogue with Jews and Judaism (For-
tress Press, 2008). An ordained pastor in the Evangelical 
Lutheran Church in America, Darrell has served in vari-
ous roles in the denomination and in the National Coun-
cil of Churches. Given his ecumenical and interfaith pas-
sions, as well as his identity as a scholar and theologian, 
Darrell’s interests have naturally dovetailed with his 
involvement in the life of the Collegeville Institute. 

After obtaining degrees from St. Olaf College (B.A.), Luther 
Theological Seminary (M.Div.), and Yale University (Ph.D.), 
Darrell embarked on a career as a pastor and professor. 
In addition to Jewish-Christian relations, he has special-
ized in the history of Christian thought, Christian engage-
ment with modernism, and the role of religious identity 
in higher education. Darrell’s teaching career has taken 
him to Luther Theological Seminary, Muhlenberg College, 
Gustavus Adolphus College (where he is an emeritus pro-
fessor), and St. Olaf College, his most recent appointment. 

Darrell was first introduced to the Collegeville Institute 
as a participant in the resident scholars program. He was 
granted a sabbatical from his teaching duties at Muhlen-
berg College for the 1982-1983 academic year to work on 

Darrell Jodock



bearingS 33

a book about the contemporary authority of the Bible. 
He knew he needed dedicated time and space for the 
project, and he was keen to research and write in an ecu-
menical setting. Since Darrell and his family were from 
the upper Midwest, the Collegeville Institute seemed 
like an ideal place in which to spend his sabbatical. 

His time as a resident scholar was rewarding. He remem-
bers rich conversations with other scholars about the na-
ture of authority in different churches and traditions. He 
made good progress on his book, and the community of 
resident scholars became life-long friends. Three other fu-
ture board members, Clyde Steckel, Anthony Ugolnik and 
Margaret O’Gara, were also members of Darrell’s cohort. 

Living at the Collegeville Institute was also a meaning-
ful ecumenical experience for his young sons, Erik and 
Aren, Darrell says. Aren became fast friends with Zach-
ary, the child of another resident scholar who lived in the 
next apartment. Two years later, the resident scholars from 
1982-1983 and their families gathered for a reunion, which 
included a Eucharistic worship service. While the Evan-
gelical Lutheran Church in America now communes peo-
ple of all ages, at that time children were given a blessing 
rather than the elements of the Eucharist. Zachary’s fam-
ily, on the other hand, were Eastern Orthodox, a tradition 
which permits communion from birth onward. During 
the communion liturgy, Darrell’s four-year-old son, Aren, 
received a blessing, while Zachary, also four, received 
bread and wine. Seeing that Aren had not received any 
bread, Zachary tore his piece in half and shared it with 
Aren. “These children knew better than most adults what 
ecumenical sharing is about,” Darrell says. 

The fruits of Darrell’s residency at the Collegeville Institute 
extended into many arenas, both professional and person-
al. After his residency, Darrell helped found the Institute 
for Jewish-Christian Understanding (IJCU) at Muhlen-
berg College. The Collegeville Institute served as a model 
for Darrell and his colleagues as they designed the IJCU, 
which recently celebrated its 25th anniversary. 

Darrell also notes that his residency at the Collegeville In-
stitute afforded him an unprecedented opportunity to forge 
deep relationships with Christians from other traditions. 
He formed a strong bond with Brother Wilfred Theisen and 
other Benedictine monks at the Saint John’s Abbey, regu-
larly worshipping and enjoying table fellowship with them. 

These relationships helped Darrell develop a strong appre-
ciation for other Christians and their traditions. They also 
helped him to better understand his Lutheran identity by 
placing his own tradition in a larger ecumenical landscape. 

In 1999 the Collegeville Institute’s then executive director, 
Patrick Henry, asked Darrell to serve on the board of di-
rectors. Recalling his rich experience as a resident schol-
ar, Darrell was eager to accept. A second push to accept 
the invitation came from Darrell’s recent appointment 
as Bernhardson Chair of Lutheran Studies at Gustavus 
Adolphus College in Saint Peter, Minnesota. As Gustavus’ 
“resident Lutheran,” Darrell wanted to demonstrate that 
being a Lutheran also meant being ecumenical. 

Darrell has been deeply involved in the Collegeville Insti-
tute’s board of directors and has served in various roles. 
Currently vice-chair of the board, he has served on the pro-
gram, the finance and audit, the executive, and the devel-
opment committees. He attended a summer consultation, 
“Ecumenism Among Us,” and helped develop a grant proj-
ect on faith and science through the Templeton Foundation. 

Darrell grew up in Northwood, North Dakota, on the 
edge of the Red River Valley. He worked side by side with 
his father on their family farm throughout his adoles-
cence and during his summers as an undergraduate stu-
dent and seminarian. His father modeled for him what it 
means to listen to both sides of an argument, acknowl-
edging that a community is bigger and more important 
than its disagreements. Darrell’s mother too, he says, was 
a shining example of a life well lived. Even though his 
parents stayed in a small geographic circle, they taught 
their son what it means to be a human being. 

Darrell and his wife, Jan, enjoy spending time with their 
two adult sons, daughter-in-law Hazel, and grandchil-
dren Sage and Torsten. When they visit their grandchil-
dren, who live in Cincinnati, Darrell and Jan try to plan 
their trips to last a week at a time in order to create plen-
ty of space for fun, games, and interaction. Darrell has 
completed many woodworking and home improvement 
projects with and for his children and grandchildren. He 
has also relished continued opportunities to work on the 
family farm in Northwood, which his brother and neph-
ew now operate. “I’ve fallen into a pattern of having a 
hammer, screwdriver, or some other tool in my 
hand,” he says with a laugh. 
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David A. Koch died on 
January 1, 2015 in Wayzata, 
Minnesota, at the age of 84. 
A business leader and phi-
lanthropist, David served on 
the Board of Directors of the 
Collegeville Institute from 
1987 to 1994, including a stint 
as Vice Chair. 

David grew up in Wayzata before attending the Uni-
versity of Notre Dame on a football scholarship. He 
later transferred to the University of Saint Thomas in 
Saint Paul, Minnesota, graduating from there in 1952. 

He shepherded Graco, Inc. from a small shop in 
northeast Minneapolis to a globe-spanning industrial 
manufacturer during the 45 years he served as CEO 
and chairman of the board. He believed that if you 
made a good product, treated your workers fairly, and 
were generous in the community, the business would 
prosper. And he criticized executive and Wall Street 
excesses of the last generation, as he and his wife, Bar-
bara “Babs,” quietly donated much of their wealth to 
charitable and educational causes. He was a person 
who lived his faith and his values and didn’t divorce 
them from his business decisions. He had a commit-
ment to employees, and a commitment to integrity 
and ethics for all stakeholders, not just stockholders.

Thus, David and Babs were prominent supporters 
of community organizations, museums, and Catho-
lic higher education. They established the Koch En-
dowed Chair in Business Ethics and helped found the 
Center for Catholic Studies at the University of Saint 
Thomas, and they also established the Koch Chair in 
Catholic Thought and Culture at the College of Saint 
Benedict. David served on the board of directors of 
numerous organizations such as the Minnesota His-
torical Society, the Junior Achievement Foundation, 

and the University of Saint Thomas, in addition to his 
board service at the Collegeville Institute. 

David is survived by his wife Barbara Gray Koch, 
four children, eight grandchildren, and numerous 
other friends and relatives. 

Magdaline “Maggie” Bovis 
passed away peacefully on 
March 2, 2015 in Minneapo-
lis, Minnesota while attend-
ed by her niece Paula. Mag-
gie served on the Board of 
Directors of the Collegeville 
Institute from 2001 to 2013.

Born May 16, 1926 in Sioux 
City, Iowa to Constantine and Evmorphia Bovis, 
Maggie graduated from Briar Cliff College with a 
bachelor’s degree in science. Her professional life 
was spent in medical research at the University of 
Minnesota. 

Maggie was deeply involved in the life of her faith 
community at St. Mary’s Greek Orthodox Church 
and was an expert on Orthodox iconography. She was 
passionate about the environment and equal rights 
for women. And Maggie lived a full life: she travelled 
the world, compiled an extensive library, tended her 
garden, appreciated the fine arts and good cooking, 
and was involved with charitable works. Her time at 
the American School for Classical Studies in Greece 
as a young adult was rich and adventurous. She was 
loved by many for her supportive enthusiasm, gen-
erosity, and sense of humor. 

Maggie is survived by her cherished friend and com-
panion, Patricia Lalley, her sister Marjorie Bovis Myr-
ianthopoulos, her brother, James Bovis, and many 
other family members and friends. 

+ David A. Koch – January 2015 – Board Member
+ Magdaline “Maggie” Bovis – March 2015 – Board Member

In Memoriam
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In its emphasis on the unity of God’s diverse people, the importance of interdisciplinary and collaborative work,
and the inseparable relation between thought and action, the Collegeville Institute remains an energetic and 

growing institution of research and leadership formation that occupies a unique position in religious America.

Please contribute to the Collegeville Institute’s ongoing work as you are able.
Our deepest thanks for your continued support.

Ways to Give

Give Online
Make an immediate impact with 
an on-line gift through our web-
site: www.collegevilleinstitute.org

Personalized Ways of Giving
There are a variety of ways to give 
to the Collegeville Institute. For 
more information on or questions 
about the following ways of giving 
please contact Elisa Schneider at 
eschneider@collegevilleinstitute.
org or (320) 363-3877.

Automated Giving
Automated Giving plans provide a 
convenient method for spreading 
payment of your annual gift over 
an entire year through monthly 
or quarterly payments from your 
credit card.

Give Stock
Make a gift of assets like common 
stock or mutual fund shares. By 
giving highly appreciated shares 
directly to the Collegeville Insti-
tute, you avoid long-term capital 
gains taxes and receive a charita-
ble deduction on your income tax.

Planned Gifts
Planned Gifts include charitable 
gift annuities or trusts, including 
the Collegeville Institute in your 
will, designating the Collegeville 
Institute as a beneficiary of a retire-
ment account or insurance policy, 
or gifting property.

Give by mail or phone: 
Collegeville Institute
P.O. Box 2000
Collegeville, MN 56321-2000
(320) 363-3877


